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Jacob. God # not the God of the donud,, but of the living, 
Matte 32« 33+ : 


The Preface. 


2.24 O great and ſoveraigne to man hath been the benignity of in« 
24 dulgent nature,as that ſhe hath not _ beſtowed upon bis 
22 ſonle, above thoſe of other creatures, the high and ſingular 


BY i prerogative of immortality, but hath moreover imparted to 
him light whereby he might come unto the knowledge of it , andby that 
ſame knowledge be excited tomaks a diligent inquiry after the obligati« 
91s that follow it, and how alſo inthi life he may make hu beſt advanta« 
get and preparations for the next. Neither u this ſame truth of immore 
rality any new diſcovery,but acknowledged of old by the Heatheniſh and 
Pagan nations ; of which thing we in the worke enſuing , are to give in 
a large evidence by our producing the many teſtimonies of a full and fre- 
quent Senate of ancient Sages, who being deſtutute of revelation had no» 
tbing but nature to inſtrut# them. 

To theſe I adde now , and for a taft in the beginning preſent my 
\Reaaer with onely two, the one taken ont of the 12 Booke of Marcus An- 
toninus Auguſtus, the other ont of Simplicins his Commentaries upon E 6 
pictetus, one of theſe witneſſes, a Stoicke Philoſopher ; the other, a Peri= 
patetique ; in performante of which omitting the Greeke citations as 4 
diligence for the moſt part unneceſſary in an Engliſh morke, behold the 
words of eAntoninu, Halt thou ( ſaith he) tcrgotten that the minde 
or ſoule of every man is a God? Fe meanes by the word God, onely an 
entity divine aud a ſubſtance of higher and nobley extrattion, then other 
formes or ſoules of creatures inferiour. Simplicius in bis Prolegomen, 
determines, ſaying, The ſoule maketh uſe of the body as of Organs or 
Initruments,as alſo it doth of the pailtions irrationall, and hath a fub= 
{tance altogether ſeparable from them, and remaining after their cor- 
ruption. The ſelfe ſame doftrine # delivered expreſſely and at large by 
Porphyry #n ki Booke De Abſtinentia, 

Againſt theſe powerfull impulſives and clearer notions of truth the 
$ EF Ce a adverſe 
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adverſe party blrilaothing to oppoſe but meere (urmiſes or ſuſpicions, ſuch 
namely as the Author of the Books of Wiſedome ont of their owne 
monthes recordeth, ſaying, There hath nor any one beene knowneto 
have returned from the Grave. Or el/e ſuch as Pliny doth imagine,who 
grafteth the opinion of immortality not upon an innate or natural longin 

ard appetite, as he ſhould have done , but contrariwiſe wpon a falſe ambi= 
101 and greedine(ſe in man of never Feaſeng tobe : Or againe,as Lucian, 
who brings nothing to make good what he conceiveth, beſides down-right 
impiety dreſſed up. and [et forth with facetions ſcoffer and derifory jeſt= 


ing :,wherewith neverthelefſe ſundry ill affe Fed ſpirits and feebler nndere 
- ſtandings are eaſier perſwaded,then with ſolid —_ 


The Chorus of Seneca afterwards allcadged moved as it may ſeeme 
with no better or ſtronger arguments, # driven as by a ftorme into darks 
and doubtful cogitations touthing the ſoules mortality, and ſo # another 
(horm conſiſting of Mahumetan Alfaquies in the Engliſh Tragedy of 
Maltapha. By ſuch ſhadowes alſo as theſe a late Philojopher WAs affoighr= 
ed, and before him ſome of the ancients, ſo farre forth. a4 to be made ima« 
gine,that granting the ſoule ſhould ſurvine the body , get that it would 
not thence follow it were perpetuall, but that contrarywiſein traft of time 
it might decay and vapour it ſelfe at length to nothing burning or waſting 
out it's owne ſubſtance like atorchor candle or at leaft have a period of 
duration ſet it , connaturally: ro the principles of conſtitution , beyond 
which it was-not to paſſe,but at that terme oy point preſently and natural «= 
ly, to extinguiſh or returne to nothing. 

But if ſuſpicions may come to.be examined, we ſhall finde that there be 
other of them perſwading the ſoules mortality. that ſceme more hollow and 
deceiptfull then the former are; as. namely, a.depraved appetite or an un« 
bridled and untamed ſenſuality that ſollicites perpetually to be ſatisfied, 
and u deſirous, without feare of future reckonings in the other world, to- 
wallow and tumble like a ſwine in the mire of dirty pleaſures, and to cone 
ceive ſome ſhadow of ſecurity for it, that ſowith the old Epicureans it 
might merrily ſap, 

Edeybibe,lude,poſt mortem nulla voluptas, 
Eate,and drinke,and play thy fill, 
T here's after death noy good nor ill, 

Daonbtleſſe theſe latter perſwaders ſeeme to be more ruinous and cor> 
rept then the former,and of more dangerous conſequence; And thus we 
(ce,that on either fide there want not ſuſpicions a; well for concluding of 
mortality as of immortality, if we will be guided by them, But into this 
high Court of judicature wherein canſes ſo weighty and ſo grave as this 
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Are by be decided, ſuſpicions and darke imaginations will not be allowed 
for evidence,or be able to caſt: the buſineſſe any way. 

To theſe other proofes which after 1 alleadge 1 adae thu one which I 
have placed in the frontifþeice of thus treatiſe , namely theſe words of 
Chriſt, Matth. 22, partly recited by him ont of Exod: Iam the God 
of Abraham,and the God of Iſaak, and the God of Jacob, God isnot 
the God of the dead,but of the living. By force of which Text the Sade 
dreces who denied the reſurreion were convinced, and not onely they but 
this Anthor alſo againſt whom we deale , for the place proves the ſoules 
immortality ,as well as the bodies reſurrettion, Becanſe if God be the God 
of eAbraham after death, then muſt his body one day riſe againe, to the 
end that being reunited with the ſoule there might reſult an eAbraham 
againe,if he be the God alſo of the living then mnſt his ſoule continue ls 
ving without any intermiſſion from death ; for 4s withont a bod) there 
i5 no eAbrabam, ſo without a ſonle there is no vivens, or thing endued 
with life. If you objett,that it is ſwfficient if it live thenwhen the body is 
70 riſe though nor before; T anſwer, that this intermitted living neither is 
nor can be ſufficient becanſe then the ſoule muſt bave a revival & reſu- 
ſeitation,foy the which we have no warrant any where, & feign it we muſt 
ot; or if we do, it will want weight and be rejetted, [t followes then,that 
the ſonle of man after the departure of it from the body muſt either alwaies 
tive or never, and ſo by conſequence ſeeing the ſoule muſt live once more 
it muſt live alwaies, that is to ſay, not onely at the reſnrretion, as this 
eAuthoy faith but continually from the time of the ſeparation to the time 
of the reunion, and ſo after everlaſtingly. And this is the concluſion was 
entended. And thus much touching the argument of the treatiſe following. 

Now touching the eAdverſary 1 am to let you know, that if the Rea« 
ders bad not deſerved mnch more regard then he, and beſides if the mat= 
ter had not required ſome elucidation,more then his objettions did an an= 


Fwer, Thad beene wholly filent andſpared all this labour 1 have taken. 
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| The Contents of the ſeyerall Chapters 
p in The Prerogative- of Man. 


Chap. I. 
| The Authors Deſigne, and the occaſion of it. 


| Chap. II. 
Hs firſt Claſſe of Arguments examined and refuted. 


BT Chap. III. 
Seripture no way 4 favourer of the ſoules mortality, 


Chap.IV. 
| Ht argument out of Reaſon viewed and examined. 


Chap. V. 
A refutation of certaine ſhifting Anſwers given unto ſundry 
Texts of holy Scripture. 


Chap. VI. 
The rationall ſoule of man ingenerable and incorraptitle, 


Chap. VIL. 
Mans being by Procreation no argument of his ſoules mortality. 


, Chap. VIIT. 
| A ſolution of the Adwverſaries objetions, together with ſome_— 
ethers of Dattor Danicl Sennertus. 


| Chap. IX. 
The Adver (aries reſurreition of Beaſts exploded, together with 


4 Concluſion of the Worke. 
The 


The Contents of the ſeverall Chapters 
in Mans Mortality. 


Chap. I. 
Of Mans Creation, Fall, Reſtitution , and ReſurretFion, how they 
diſprove the Opinion of the Soule , imagining the better part of 
Man immortall : And proveth him (quatenus homo) wholly 


mortall, 
Chap. II. 
Scriptures to prove this Mortality. 


Chap. III. 
Naturall Reaſons to prove it : with 0bjedtions Anſwered, 


Chap. IV. 
objections from Natnrall Reaſons Anſwered, 


Chap. V. 
Objections extorted from Scripture Anſwered. 


Chap. V1. 
of Procreation, how fromthence this Mortality « proved. 


Chap. VII. 
Teſtimonies of Scripture to prove that whole man is generated, 
and propagated by Nature, if 
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The immortality of humane ſoules aſſer- 


ted againitthe vaine Cavills of a late worth- 
leſle Pamphleter, and vindicated from reproach, 
CHrare.,l. 


The CAuthonrs Deſigne,and the occaſion of it. 


=1S bodies that are foule and doe abound with pec- 
cant humours be ſubject to contagion and aptto 
be infe&ted by each weake venome , from the 
danger whereof cleaner and better tempered bos 
dies live ſecure, ſo, inlike manner , mindes that 
be corrupted and'all ſuch underſtandings as have 

== lolt theitayes and principles of truth are eaſily 
entrapped by every-poore and childiſh ſophiſtication z and having 
once left their anchour-hold floate afterwards up and downe upon 
the waves of hamane opinattons , are daſht againſt every rocke of er= 
rour, be it never ſo low, or contemptible, ans, like unto ſmall weake 
flyes, be caught and entangled , ngr alwaies by the (trongeſt and moſt 
artificially woven cobweb, but by the very nex:,though never ſorude 
and ſlender. This poore and ſorrowfull manner of failing muſt needs 
be of all other the molt hatefull,not for the deadlineſle of it,bur rather 
for the reproach which followes; for by it a man looſeth not truth a» 
lone, but withall his reputation and eſteeme,it being a judgement ves 
ry flenderly armed that with a wocden dart can be peirced thrcughe. 
Experience verifies what I affirme; for of late a forry Animal, berrer 
I cannot call him, whoſe ſoule be himſelfe thinkes to be mortal}, and 
whoſe learning and capacity is ſo ſmall, as if indee1 it were ſo as he 
imagineth it to be, a ſorry AnimalI ay, baving eptinto the ates | 
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of Scriblers in the defence of an old rotten hereſy condemned and fuf- 
focated by conſent of the wiſe, almoſt at the houre of the birth, hath 
met with ſome ſoules ſo unhappy as to be perſwaded by him,and to 
thinke as meanely of themſelves as the wiſelt of all ages did of beaſts; 
and to the diſhonour and debaſing of their owne kind , not elevating 
Beaſts to the degree of reaſon, as ſometimes PlIntarch, Sextus Empiri- 
c#, and ſome others have fought to doe, though vainely, and perad-» 
yenture more for oſtentation and argumentation ſake, then in any ear 
neſt ; but contrariwiſe reproachfully depreſſing man even as low as 
bruite beaſts, and aſcribing to them both a mortality alike. 

| Theold and deſpicable hereſy which this obſcure authour now la- 
bours to reſuſcitate and to conjureup, wasgaiſed in Arabia about the 
time of Origen, and extinguiſhed by his diſpute, immediately after the 
birth, as £u/cb519 witneſſeth 4.6, Hiſt. c.30. and according to the di- 
viſion of Rufinws, 27, ſuch as were infefed with this errour were ter= 
med by Saint eLugnſtine de Hereſ.c.83. Arabici,by reaſon of the Pro» 
vince from whence the errour firlt aroſe : ſo that fach as now ſubmit 
unto it may well be termed wilde Arabians , which kinde of peopte 
dy reaſon of their rude condition and volatile natures, were ever asrea- 
dy to be coſened, firſt, by this hereſy, and after, by the grand Impo- 
Rour Mahomet, as the Romanes prepared to betray their owne liber- 
ty, then when Tiberixe cried ſhame upon them for it, ſaying, O homi- 
#es aa ſervitutem paratos| O men prepared for ſervitude ! who it he 
had lived in this age,and noted the pronity of men now adaies, toem- 
brace every groundlefle fancy and to forgoe any antient and well 
grounded truth, would have changed a word or two and faid, O men- 
es ad errorem paratas! O mindes prepared for errour! O mindes cor- 
rupt enough for the receiving and applauſe of any folly, of any errour, 
beit never ſo abſurde, diſadvantageous unto them,or derogating from 
the dignity of hamane nature! O curve in terris anime! About the time 
of theſe Arabici, Tatianw inan Oration of his yet extant ſeemes to 
have held with them,and afterwards ſome later SeRaries termed by 


reaſon of thistheir fooliſh errour Thuetopſychite , as Damaſcene rela« 
teth 2. de Hereſe 
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Cray. II. 
His firſt Claſſe of areuments examined and refuted. 


HF firſt arguments be drawen from mans creation, fall, reſtitution 
and reſurreftion:the principall is this, 


That what of eAdam was immorrall through Innocency, was to be 
mortalized by tranſgreſſion, 


Bnt whole eAdarm (quatenu animal rationale) was in Innocency 
immortall. 


Ergo all and every part even whole man liable to death by ſinne. 


Upon this bungling argument or ſyllogiſme the weight of all his 


cauſe muſt leane, which as I perceive by the poſture it ſhould have been 
a ſyllogiſme, if the Author could hayecalt it into that forme, but fince 


that might not be , we will be contented to take it in grofle as it lies, 


rather then paſſe it over wichout an anſwer, We grant then that indeed 
all Ad«m for examplegby (inning became mortall,and all and every part 
of him, that is to ſay, he was after ſo much of his age expired, to yeil] 
up to death and be totally corrupted;or, which is all one,he wasto have 
his two efl-ntiall parts diſunited, and after that untill the reſurreRion, 
neither he nor any of his parts thus difſevered & diſunited to be Adam 
or a man any longer. All whicb might be without that,either the matter 
of his body , or ſubſtance of his ſoule ſhould periſh , or be deſtroyed . 


And foraſimuch as concernes the matter of his body,it is an evident cafe 


becauſe matter isa thing both ingenerable and incorruptible , and fo 
neither produced by his generation, nor deſtroyed by his corruption ; 
and as by generation onely faſhioned and united , {oagaine by corrup- 
tion or death, onely defaced and diſunited or difſolved. And as for the 
foule the other part, there is no more neceſſity death ſhould deſtroy it, 
then there was it ſhould deſtroy the matter , there being no more rea- 
fon for the one then for the other, Wherefore Saint Pau! wiſhing 
death that ſo he mightbe with Chriſt , did not defire to be deſtroyed, 
as this filly authours dorrine would inferre, but to be diflolved ; for 
{urely if his ſoule by a& of mortality was to have beene deſtroyed, he 
could not thinke to be with Chriſt,during the time of that deſtruction, 
or diſſolution which he wiſhed, and ſo his words and wiſhing would 
have beene very vaine, ſeeing according to this Author he ſhould by 
his being difſolved, come never the ſooner to be with Chriſt; becauſe 
according tothis Author, neither alive, nor dead, he wasto come _ 

im 
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him before the Generall reſurreFion; nay further, his wiſh would 
have madeagainlt himſelfe and his owne ends, becauſe he knowing 
Chriſt a lictle in thislife, might in ſome (mall meaſure injoy him in its 
but if by death his ſoule be killed as well as his body, he ſhould have 
no knowledge at all nor comfort of Chriſt; but be caſt farther off then 
he was before. | 
Now, as all agree,that matter throughout all mntations, remaineth 
incorrupted; ſoalſo according to the judgement of ſundry knowing 
men and diligent inquirers into the workes of nature and tranſmuta- 
tion of naturall compounds, narurall aud materiall formes themſelves 
alſo doe not pam at their parting from their matters, but onely are 
diſſolved and diſſipated, lying after that, in their ſcattered atomes 
within the boſome of nature,from whence they were before, by torce 
of the ſeed, extrafted, the reſult of whoſe union was the forme. So 
that the entity of the forme remaines after corruption, though not in 
the eſſence and formality of a forme, or totally and compleatly. Thus 
teacheth the learned author of Religio medici,and exaQtly declares him- 
ſelfe; of the ſame minde 1s the famous late Phyfitian Daniel! Sennertus 
in his Hypomnemata, though ſometimes not ſo fully; as for example, 
when he aſcribesto formes precedent the full produRion of the ſub- 
ſequent; aſſigning « v4- prolifica in every forme for multiplying of it 
ſelfe: by which doArine he ſeemes to recede from his former princi- 
plesof Aromes and not to ſticke conſtantly to them, yea and beſides: 
to deliver a conceit which is hardly underſtood, and which moreo- 
ver ſeemesto be improbable; for, who can explicate what one forme 
does when it multiplies another, or what kinde of cauſality it doth 
then exerciſe, or by what ſtrange influence that effe& is wrought and 
the forme madeup of nothing. This fame doctrine of Religio Medi- 
cz and that alſo which we deliver here touching the Origination of 
formes was the doarine of old Democritus exprefled by him in his 
conltitution of Atomes, or m1i7ima xaturalia,not that every Atome gid 
conteine a formezas Sennertws ſeemes to thinke,but rather ſeveral] pee- 
ces for the compoſition of it; as every ſimple, or ingredient of Dia» 
catholican, for example, is not Dzacatholicon, but conteines ſome» 
thing in it of which it is tobe made up, and from which as from differ= 
ing heterogeneall parcells,colleRed and united by an artificiallmixtion 
itreſalts; and for want of putting this difference or reſtraint, Sexyertns 
hisowne doqtrine and explication of Democritus may ſeeme defe- 
Rive. This alſo was taught by e-fnaxagoras, when he affirmed all to. 


be in all, or every thing, and to have a preexiſtence in the boſome of 
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nature before ſich rime as by the operation of ſeminall cauſes, formes 
be accompliſhed and made to appeare in their owne likeneſſe upon 
this theater. This is alſo the judgement of eAthanaſ. Kirchering a 
late learned writer /. 3, de wagnete, part. 3.c. 1. where he ſhewes 
how rich compounds earth and water be, as {bymique indultries for 
ſeperation, have diſcovered, infomuch as in them, as he noteth, is con= 
teined a TmwoTigwia or generall magazine ; the common matter be- 
ing from the firſt creation, not leane and hungry, but fere and pre- 
ſeminata with formes partiall and incompleate. This alfo 1s the in» 
choations of formes and the ratioves ſeminales przcExiltent, which ma» 
ny learned men have often favoured, and which, being thus explained, 
and in which this ſence ofours can ſuffer nothing from the objeRions 
of Gandavenſis, or Durandus, This laſtly, is nothing elſe, but in a 
good ſence, an eduRion of formes ex potentia materie, Which is e-Le 
riſtotlesand his Diſciples Doftrine; for, it cannot be thought, that A-« 
rsſtotle ever intended to preſſe, or ſqueeze any formes out of the dry 
Sheleton of materia prima, which matter is a principle onely receptive, 
and no promptuary out of which to educe a forme by virtue of any 
naturall agent whatſoever; for in ſuch a ſpare entity as that what fe» 
cundity is imaginable? And ſo'much touching the originall of formes, 
which is one of the abſtruſeſt and niceſt points in all | eng wk and 
that which by vulgar authors is meanlielt handled, and by the wiſe 
is knowne bur by conjeAure, 

Thus his maine argument is anſwered, after which all the reſt will 
fall downe headlong with any light rouch, though bur of a finger, 

Immediately after this he argueth out of Ger. 3. 19. where Adam 
is told, that for his diſobedicnce,he muſt turne into that duſt of which 
he was made; out of which he concludes,that all and every part of A- 
dam mult be converted into duſt: which, if itbe ſo, as he ſayeth, chen 
not only his earthly particles,but his aiery,watry and fiery partes mult 
to duſt alſo, and not only his body, but his ſoule, if he have any, muſt 
be turned into the ſame matter. See what fine concluſions follow out 
of this mortall ſoules philoſophy. Ir ſafficed then, that ſo much of 
his body, or of the whole man wasto returne to duſt as had beene 
made up of it. And by this alone, the commination of God is fullfill- 
ed withouc any more adoe. 

After this he comes upon us with his falſe Latin, ſaying as follows 
eth.  * Death reduceth this produ#o entisex non ente ad Non-entens, 
* returnes man to what he was before he was** : that is,not to be, &c, 
and by and by, citing mpertinently two or three places of iy 
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(7) 
falls to another argument drawen fromthe reſurre&ion. 

As for the Latine word Nos-entew whether it be right, or no, we 
will not examine, but apply our ſelves to the conſideration of the 
fenſe which is as faulty as the Latine can be: know therefore in breife, 
that death did not reduce Adam to non ens, bat to now eden; it did 
not cauſe him abſolutely not tobe, but onely not to be man, or eLdam 
any longer. And foraſmuch as concernes his body, it is confeſt and 
certaine, that it was not turned by death or mortality into nothing, or 
ox ens, but inco duft which is an exs, or ſomething; thatis to ſay, his 
body was not «»nihilated, but corrupted; and to dye, is not wholly to 
bedeſtroyed, but partially only, which aft is all one with diflolution. 
Now, if to the totall mortalizing of man, it benot neceſſary that his 
body be deſtroyed, then can it not be needfull that his ſoule ſhould be 
ſo, and thus our adverſaries ſtout argument is more then mortalized, 
for it comes tonothing, which man by dying does not, 

We will not deny him, but that the ſoule of man did die and die as 
gaine, as muchas it was capable of death; for firſt ir dyed by the being 
ſeperated from the body; ſecondly, by being ſubjeRed unto damna= 
tion, which, as we know, is called in ſcripture a ſecond death. Bur as 
forthe annihilation of it, or of the body,that is it which we deny; and 
ſo to doe wehave juſt reaſon. In fine, as generation isnothing but 
the union of the parts, and not the creation or abſolute produRion of 
them; ſo againe, Death and Corruption is nothing but the diſanion, 
or diffolution of them, and in no wiſe the annibilation, according as 
this wiſe Author would perſwade us, 

As for the article of the ReſarreRion, it proves nothing againft the 
perpetuity of the ſoule; for we neverread of any reſurreion beſides 
that of the body: wherefore, to averre a reſurreQton of ſoules were a 
grand foolery, and a dotrine never debateable or heard of amongſt 
Chriſtians, till this filly Author came to teach it, And ſo much for 
his firſt chapter, : 


Caap, III. 
Scripture 10 way 4 favonrer of the ſoules mortality; 


Hls places cited out of ſcripture in favour of his errour are ſo impertis 
nent, asthatit were no ſmall peice of folly to examine them one by 
one; They all of them fignifie that man ſhall dye, or ſometimes, that 
Foſeph or Simeon 1s not, as Gen, 43. 36, all which how they are » 
E 


Clem, 1.14 12- 
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be expounded and underſtood, may ſufficiently appeareby that which 
hath beene ſaid in the precedent chapter, and how againe they make 
nothing at ail againſt the foules immorrality. 

Touching the words of Eccleſiaſtes c. 3. the anſwer is, that they 
were no determinations, or reſolves, but a hiſtory, or an account gi» 
ven of what ſometimes came into his thoughts, and what obſcurities 
and deſolations of ſoule he had, and whart laſtly was 'one of the firſt 
difficulties that troubled him and ſtirred him up unto a ſollicitous en» 
quiry;for certainely thisone verity of the mortality of mans ſoule is that 
which is to order his deſignes, to regulate his ations, and to pur life 
and vigour into them, this being a truth moſt fundamentall. We ſee 
this one was it which moved Clemens Rowe. (if he be the true Author 
of that which paſſeth under his name) to a ſerious inquiry and care 
for the finding out what he was todo, whom to conſult, what to e- 
ſteeme moſt, and infine whar to feare, or hope moſt, and how to or= 
der all the paſſages of hislife, This is the queſtion that uſually trou- 
bles men firſt of all,and till a reſolution be had, ſuffereth their hearts not 
to be at quiet, every man at firſt ſuſpiciouſly, as Solomon did, asking 


| Senec,inTroade of himleltfe, as Seneca gallantly expreſſeth, ſaying, 


| 


1 
[ 
: 
; 


Verum eſt? an timidos fabula decipit 
Umbras corporibus vivere conditis? 
Cum conjux oculu impoſuit manum, 
Supremuſque dies Solibus obſtirit, 
Et Triſtes cineres una coercnit. 
Non prodeſt animam tradere funers, 
Sed reftat miſerts vivere longiu? 
An tots morimur? nullaque pars manet, 
Noftri cum profugo ſpirutus halitu 
Immiſtus nebults cefſit in ara, 
Et nudum tetigit ſubadita fax latus? 
Ts it a truth? or that our feares 
Have buzz'd a fable in our eares? \ 
That mans bovering ſpirits doe live 
And their interred corps ſurvive. 
W hen greived conſorts hands docloſe 
Their eyes, and their laſt dayes oppoſe 
Our bright Hyperions beamy light, 
And drownes the ſlender ſhades in night 
Then when our bones to aſhes burne, 
To be confin'd withinan urne. 
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Be not the funeralls our fate 
But there mult be a longer date 
For wretched matrw Or doth hedye 
Intirely, and entombed lye? 
Or may he not forthwith conſume 
And vaniſh all in (lender fume 
Then when his wandring ſpirit flyeg 
And mingles with the alEry sKies. 
And when the diſmall funerall torch 
His fide inſenſible doth ſcorch. 
After this ſort do anxious and afflicted ſpirits oftentimes argue and 
diſpute within themſelves, laying before their eyes all the doubts and 
difficulties immaginable before they deſcend to the, making of any 
concluſion at all, or to the determining of any ſettled dofrine, Thus, 
>= andnootherwiſe did So/omor, when ficlt revolving in his thoughts 
the matter of the ſoules condition, and touching upon the various ſuf- 
| picions of men concerning it with no ſmall ſenſe and anguiſh of mind, 
b at length c, 12, drawing to a concluſion, determines ſaying, let the £2c/1 2; 
duft recurne unto the earth from whence it came, and the ſpirit unto 
God who gaveit. And this text alone 1s ſuthcient to confound the 
Adverſary, and to confute whatſoever he hath endeavoured to draw 
out of ſcripture for mans totall corruption and mortality. 


CHaP. qo 
Hi argument out of reaſon viewed and examined. 


| \Y Hat the ſeverall fancies were of heathen Philoſophers touch- 

| ing the nature and definition of the ſaule is not muchregard- 
able, ſundry of them being ſo monſtrous and abſurd. Burt ic isathing 
very conſiderable, that among(t ſo many ſtragling and wilde conceits 
all, or moſt of all atleaſt ofthenoblelt and the beſt Philoſophers have 


d taught the 1mmortalit} of the ſoule it ſelfe. Howſoever, in other 
buſineſſes concerning it, they might ſometimes diſagree. Permanere 

| animos arbitramnr, ſaith Cecero, conſenſu nationum omninm : qua iy Cicero Tuſculi 
ſede maneant gualeſque fint ratione diſcendian eſt, * and againe in his '+ 1+ 


| Hortenfixs, as witnefleth Saint Auguſtine 1, 14, de Trinitate, Antiqua 

'* Philoſophu hizque maximis t,ngeque clariſſims placuit quod eternos 
animos divinoſque habeamus, We are perſwaded by the conſent of 

all nations that foules remaine, but muſt learne of reaſon of what qua- 
lity they are, and in what places they - tk This aſſertion of Cice* 
IRE, | Ys ro 
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po, for conſent of nations and Philoſophers in this truth, hath beene 
ſhewed to the eye by the great diligence and learning of Augnſtinus 
Stenchus, commonly called Eugubings, in the g bodke of his excellent 
worke de perenns Philoſophia, in which he voucheth to this purpoſe 
the authorities of Pherecides Syrws, who, as (icero witnefleth, was 
the firſt that delivered this verity in writing, alſo of Triſmegiſtus and 
the Chaldean monuments of Plato, likewiſe Pythagoras, Aratus, 
Pbilo, Cicero, Plotinns, Famblichus, Hierocles, and ſundry others, as 
alſo of eFriftorle the Prince of the Peripateriques, who is judged by 
the greateſt ſearchers into his doAtrine to have direRly taught the 
immortality, although he hath not declared himſelfe tn that point, as 
in many others, nor as others have done, peradventure concealing 
himſelfe on ſet purpoſe, becauſe he for want of light from divine re- 
velation was not able to tell what to do with them after death, nor 
was he willing to make up his matter with fifions poericall, 2s his 
maſter P/atohad done. The ſame Philoſophers alſo are diligently al- 
leadged by Monfienr Pleſſy, in his booke de veritate Relig, Chriſtia- 
»4, Which is every where extant. Beſides, the ſame dofrine of 
immortality hath beene conſtantly taught by the learned eLber Sina, 
oreAvicenin the laſt booke of his Metaphyſeques,and alſo in his e!- 
wabad, in which treatiſe he maintaineth conſtantly the immor« 
tality of the ſoule,but earneſtly impugneth the bodtesreſurreRt ton, and 
withall which is moſt falſe and improbable, defends that I1ahomer 
in his law never taught it, but only parabotically and for faſhion fake, 
complying with the peoples rudenefe, whereby they were not fen- 
fible ofany doftrine teaching a felicity chat was ſpirituall, Another 
Arabique 2uthor who goes under the name of Ar:forle is of the ſame 
minde with eFv:icen: ſeeing, faith heit ts manifeſt out of the bookes of 
* the ancient, and already proved that the ſoule or minde, is nor a bo= 
**dy, nor doth periſh, but remaine &c, Thus he 1. 1, de divin. ſap. 
ſecundum e/fgyptios, &, 2. conſonantly to other Philoſophers , 
though afterwards, in the very next chapter, moſt abſurdly he af. 
firmes as much of the ſoules of Bzalts. Afterwards c. 4. he addeth, 
* ſaying. If our foreelders had beene donbrfull of the ſoules 1m- 
© mortality, they had never, for the confirmation thereof by natures 
& Jitamen, made a law againlt which no wan t, but he who is en- 
**rangledin vice, And a little after. The ſoule therefore paſſing out 
** of this life, and gotten into the otherworld, doth not at all periſh. 
«Laſtly /.12 4 c. 10. ad 17, he, by many arguments aſſayeth to prove 
& that the ſoule is void of corporeity. * Thns he, of whoſe credit 
and mem ſee the judicious cenſure of DoRor Guiliel, Dunal in 
nopfs aottring patets | WE OT 
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Next unto this Author I produce Manilins,yet,not as a light Poet; 
but asa ſage Philoſopher, he flouriſhcd in the time of (a Frlins. 
This fame ſame Author /. 1. Aſtrovomicon, ſpeaking of the Galaxia 
= indeavouring to give a reaſon of it, writeth on the manner fol- 
oWing. 

N my mibs celanda oft fame vulgata vetuſtar 

CMollior ex nrveo lattut fluxiſſe liquorem 

Pettore regine drvum, celumque colove 

Infecifſe ſo, quaproprter lafteus orbu, 

Dicitur,& nomen cauſa deſcendit ab iſta, 

An Major denſa ftellarum turba Corona 

Conte xit flammas & craſſo (umine candet 

Et fwlgore nitet collato clarior orbu 4 
en fortes anime dignatag, nomina clo - 
Corporibus reſoluta ſun, terrag, remi([a, ng 
Huc migrant ex orbe, ſuumg, babitantia cainm : 
eEthereos vivuuxt anno; mundog, fruuntur, _ 
Norwill we hide what ancient tame profelt, (Ca) 
How milke that guſht from Z«#no's ſnowy breaſt UN 
In heaven that ſplendent path and circle drew © 
From whence the name, as er{t the colour grew, _ 
Or troopes of unſeene ſtarres there joyne their light %_ 
And with their mingled ſplendours ſhine more bright TI 
Or ſoules Heroick from their bodies freed E EY 
And earthly partes, attaine their virtues meed [5 —) 
This ſhining Orbe, and from their lowly herſe 3 2 
Aſcending high,enjoy the univerſe, : = 
And live Etheredll lives, Fa 
And againe, 
Fam capto potimur mundo noſtrumg, parentens a 
Pars ſua conſpicimus,genitiq, accedimus aſtris. = 
Nec dubiumeſt habitare D eum ſub pefore noftrs, A 
Incelumg,redire animas celog, ventre, - 
Of the whole world weare now poſſeſt, 
And cleare behold our Parent bleſt, 
A part of him, and from theſe warres 
Make our approaches to the ſtarres. By. 
N> deubt but under humane breſt 
A ſacred Deity doth reſt; 
| And that our ſoules from heaven came 
And thither muſt returne againe. 


" 'W | Lo 


a> -» 


| Lpollonins 4» 
= Philoſtrat, 
« 8, de Vita 6- 
1% 


ee = — 
<VJ_ 


(t2) 

Lo here how he doth ſignifie, not onely the ſoules of men be di- 
vine and immortall, but beſides, that they had not their originall from 
the earth,or from any earthly agent, with whom conſenteth a Greeke 
Philoſopher Sa/luſtize Emeſcenus in his booke de Dis & mundo late« 
ly publiſhed and vindicated from the moathes by Leo Alatize; This 
Philoſopher c. 8. teacheth on this ſort. ** Firlt ſaith he, letus know 
« whar the foule is. The ſoule is that which makes things living or 
& animated, difter from the liveleſſe, or inanimate. Their difference 
& conſiſts in motion, ſenſe, phantafie, and intelligence. The ſoule de- 
« yoyd of reaſon isa life that ſerves apparences andthe ſenſes, but the 
« rationall, uſing reaſon, bearesrale over the ſenfe and Phantafte, In- 
& deed, a ſoule deſtitute of reaſon followes the affeQtions of the body, 
« for it defires and is angry without reaſon; but a rationall, according 
* to the rule of reaſon, contemnes the body, andentring into combate 
* with the ſoule irrationall, if it get the better doth follow virtue, if 
«© yanquiſhrt declinesto vice. This of neceſſity muſt be immorrtall be- 
& cauſe it knowesthe Goddefſe, and no mortall thing can know that. 
*« which ts immortall; beſides, it contemnes humane things, as if they 
< were belonging to fome other perſon, and being it ſelfe incorporeall, 
« js averle from things corporeall, which bodies, if they be faire and 
* freſh, ic languifherh, if old, it begins to flouriſh. Alſo every diligent 
* ſoule makes uſe of the mind, 

* Tzo hr TIA KENeNT24ND vour SY ny af Yarve m9; Jag arms ayinre: 
*\yopy 24192, the ſoule is not generated by the body,for how ſhould an 
<« thing that wanteth reaſon generate that which hath? Thus $Sal/u- 
& 2;45, out of whole words we have, firſt, that the {oule differs from 
© the body. 2. That the rationall from the irrationall, or the ſence; * 
3+ That the rationall is immortall and the reaſon why. 4. That it is 
ingenerable and for what canfe, With this greeke Salluſtixs agrees 
the Roman, who /, de bello, Fugnrth. ſaying, Ingeniiegregia facinora, ſi- 
Cut anima immortalia ſunt, The egregious atcheivments of rhe wir are 
like the ſoule immortall, and, by and by, Omnia orta occidunt, autta 
ſeneſcunt animns incorruptus,aternus reftor humani generis, All things 
which rife do fall, and beingever cafed doe wax old, the minde is in- 
corrupt and eternall &c. 

Our next authority is that of Apollonins Tpanew that Famous Py- 
thagorean Phyloſopher whoſe life Philoſtratus Lemnines hath writ at 
large, and amongſt other accidents, relates of him how, after his de. 
ceaſe, he appeared to a young man a ſtudent in philoſophy refolving 
him as followerh. + The ſoule is immortall and no humane thing bur 
z. Proccedeth fromthe providence divine, This, therefore, afrer the 
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J *body is corrupted, asa ſwift courſer releaſed from his bonds and 
© delivered from a troubleſone ſervitude, removeth up and downe 
* and intermingles with the gentle aire.** Thus he, to whom conſents» 
eth moſt expreſiely Hierocles in his commentary upon the golden 
verſes of Pythagoras in ſundry places, telling us that x 66 foule is not 
only incorruptible, but aiſo made immediate]y, not by procreation 
but the hand of God, See him of the Greeke and Latine edition of 
Paris pag. 101,103,132» 
I will addeto theſe the words of the Emperour Marcns Antoning s, 
commonly called eAwrelins, /. 4. ».13., according to Merick Caſan- - 3 
bou's divifion, © If ſoules, ſaith he, remaine how from all zternity "<4" 
& could the aire hold them, or how the earth retaine their bodies? As © ia : 16ſad 
& here the bodies after they have lyen a while within the earth are © 
* changed,and being diſſipated,leave ſpace for other carkaſſes;ſo ſoules 
= *carried up into the aire,after they have beene there ſometime, whi- 
| **ther kindled,or liquefied, are conjoined to the common 4y& oweg- 
| * 4714, that is unto the originall mind,or great ſoule of theworld, « 
6 Thus he as if he had faid with So/omon the fpirit returnesto God that 
made it, for the great ſoule of the univerſe, or the originall minde of 
all, is nothing elſe. Horace conſenteth, ſaying, Melior pars noftri vis 
tabit lebitinam. and T acitws in vit, Ful. Agric. Siquis piorun manib, 
locus: five ſaptentib. placet, non cum corpore extinguuntuy MAague Alth- 
me, placide gnieſcas. Itto the ſpirits of che pious there be any place 
remaining, if great ſoules be not together with their bodies extin-= 
guiſhed, mayelt thou reft in peace. To theſe Ovid ſubſcribeth Meta» 
wor. {, ult. 
Cum volet ille dies, que nil niſs corporss bujns 
Fas habet, incerti ſpatium mihi finiat avi; 
Parte tamen meliore mei ſuper alta perennis 
Aſtra ferar nomeng, erit indelebile noſtrum. 
Come when it will my Deaths uncertaine hower 
Which of this body only hath a power, 
Yet ſhall my betrer part tranſcend the sky, 
| And my immortall name ſhall never die. : 
| Fhe ſame doarine is conſtantly taught by Pythagoras as appeares 
by his doctrine of Metemwp/5coſis and alſo both Famblichus & Porphy- 
| ry intheir ſeverall hiſtories of his life do witneſle of him, as alſo Di» 
enes Laertins, 

I conclude this Jury with the judgement of Macrobims, who 6.14. 
in ſomnium Scipionts after he had recited ſundry and differing fancies 
of ſeycrall Philoſophers rouching = nature of the ſoule, concludes, | 
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2s followeth; ©! Obtinuit ramen, non minus de incorporalitate ring, 
© gu4m de immortalitate ſententia. Nevertheleſſe, the opinion touchs 
* jng the incorporcity of the ſoule, as well as touching the immortali= 
** ty of it hath beene prevalent. © Againſt alltheſe, therefore it im- 
porteslittle that Dicearchus Meſſenims a Peripatetique Philoſopher & 
Scholler to Ariſtotle, or as Ariſtoxenas ſhould, as (Gcero relateth in 
the firſt of his 7 =/cu/anes and in his ſecond of his Academigquer, hold 
| and defend it to be marrall, or thar both he, and as (cero reporteth 
out ef him, another more ancientPhiloſopher,by name Pherecrates,one 
Sextus Emp, 1. 9fthe linage of Dexcalion, did thinke there wasno ſoule at all, neither 
2.Hypet yp.c, 5 . in man, nor beaſt, and foraſmuch as concernerh the ſame Dicearchus, 
Fr Picwil,r,de we read in Sextus Empericus and Tertullian, as alſo in Joh. Fr, Picns 
Dotirm. vanit, of Mirandula, he was of the ſame opinion: for there is nothing ſo ab= 
Gentium,c.14. (itde which forme one Philoſopher, or other hath not maintained. 
Sextus Empericus Was of the ſame minde alſo as he /.«dv. 2Zather a. 

ticos acknowledgeth. 
But now by the way, Inote how ſublimely moſt of theſe heathen 
wiſe men did Philoſophize, when as they conclude the ſoules originall 
to be from heaven, and how much above the low pitch of certaine 
deprefſed ſpirits of this age, who after their continuall poring into 
objects materiall, and raking m the mudde of corruprible things, will 


needs draw out of that dirte the nobler ſubſtances of our ſoules and 
natures intelle&uall by afligning for them no more perfe& principle 
then generation, of which number this ſorry author againſt whom we 
now deale, is one, yea and onealſo of the groſſelt that ever medled a» 
bout this buſineſſe, as by his demeanour in it doth appeare. Heros 
cles in expreſſe termes determines ſaying, It ſeemes faith he, that God 
himſelfe produced the ſeverall foules of every particular man and left 
the ſoules of Bealts to beproduced by the hand of nature, accordingto 
. the judgements of Plato and of Timew the Pythagorean; ſo he com, in 
carm. aurea Pythagoree pag. 133+ ofthe Greek and Latine edition of 
Paris Anni1583., 

I know well, that amongſt thefe ancientsthe word eAnima, or Vs 
», is zquivocall, becauſe ſometimesit israken only for an exhalation 
of purer bloud, ſometimes againe for Nis, ens,or Animns, mo i4uovtyy 
by which words the ruling,the {piricuall,and intelleRive, and laſtly the 
zmmortall part of man is ſignified; and not any materiall or fading ex- 
halation, which here by the way I note for the avoyding of excepti- 
ons and millakings. 
Ler us come 1.0w unto our Author who would gladly father upon 
_ eArsftole, Neweſine, and Ambrofius Pare, that the ſoule is all the 

externall 
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externall and internall faculties of man jointly conſidered. Which 
charge is ſtrange, ſeeing it1s well knowne'that Ariſtotle defines the 
ſoule after no ſuch way, bur ſaith it is Atzs corpors Organics, and a 
ſub{tance by which we live, have ſence, and do underſtand; and ifa 
ſubſtance then can it not receive intenſion, and remiſſion, as every 
young Logician hath learned. Burt letus heare furtner, 

All the faculties of man are morcall, as well thoſe peculiar to man, 
as thoſe other which are common to him with beaſts, and if all thoſe 
with his corpulent matter compleating man be proved mortall, then 
the invention of the ſoule upon that ground vaniſheth, which thus I 

rove. 
, All elementary compoſitions or temperatures are mortall. But mans 
faculties, a minore ad majus, are temperatures. Ergo mortall, 

The minor isdenyed, namely that all mans faculties be temperatures; 
for,to inftance,neither the underſtanding nor the will be temperatures, 
and yet are principall faculcies of man. 

He proves the minor. That which is ſubje& to intenſion and re- 
miſſton is a temperature. 

'But ſuch are all mans faculties, yea thoſe of reaſon, conſideration; 

vience &c. All that diſtinguiſheth man from beaſt are augmented by 
learning, education &e. leflened by negligence, idlenefle, and quite 
nullified by madneſſe, Ergo. 

Of this gallant argument there be but two propoſitions fallſe 
that is to ſay, both the major and the mor of it, and then what kinde 
a concluſion it hath, we may eaſily judge. For firlt, it is falſe that ec 
very thing isa temperature, univerſally ſpeaking, which is ſubje to 
intenſion and remiſſion, but ſuch things only as be ſubjeR unto them 
per /e and by their owne nature, and not by accident onely,and this ap- 
peares inthe very buſinefſe now inagitation betweene us; for a great» 
er clerke then this man is will hardly ever prove that the augment, or 
diminution, which is, found in the aQts of knowledge, do ariſe from a+» 
ny internallalteration in the intelle&ive faculty, and not contrary wiſe 
from the difference, advantage, and alteration in the organ, or the 
ſpecies and formes intentionall: for this reaſon a man may underſtand 
better then a childe, not becauſe his faculty intelleRive is better then 
a childes, namely for betternefle1n the organe; alſo a learned man bet- 
ter then an illiterate,and a diligent then a negligent, becauſe thoſe 
may have acquired more ſpecies, or formes intentionall, or elſe have 
kept them better then thele other that be illiterate and negligent, and 
not for any intenſion, or remiſſion in the faculty- This [ fay may be 
reaſon of che dittcrence and is likely ſo to beand not apy variation in 

"| 
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the faculty it ſelfe , notwithſtanding any thing which this Author 
hath ſaid, and therefore this proofe of bis is detetive and of no vali 
dity. 

In the ſame ſenſe we deny rhe minor alſa, for it does not follow that 
the faculties rationall be more or lefſe, becauſe the as of it be more or 
lefle, inregard that there may be more cauſes then one of this intent» 
on or remiſſion,as namely, the ſeverall meafare of the organe, as well 
as the ſeverail meaſure of the faculty it ſelfe. Wherefore it belangeth 
to this Author to prove that this ebbing or flowing of as of know- 
ledge, is to be referred to the ſoule's or underſtanding's, wainings and 
increaſes, and not to the diftcrences of the Organs; which thing ſince 
he faileth to doe, his argument ean by no meanes conclude , or be ad= 
mitted as good. | ; 

He argueth againe, Temperatare 1s a quality. A quality may be ab- 
ſent without the deſtruion of the ſubje&. Reaſon and underitanding 
may be ſo, therefore they are temperatures , or qualities, and not ſub» 
ſtances immortall, The minor is proved by example of madneſſe, fal- 
ling lickneſle, &c. indi 

Inanſwer,Firſt, I' deny it to follow, that becauſe Reaſon is a quality, 
therefore it 1s a remperature,for there be many qualities which neither 
are temperatures nor belong unto them, becaule no other qualities be- 
long to temperature, but onely ſuch as be elementary. 

Secondly, I deny abſolutely that reaſon, or underſtanding can be 
abſent without the deſtruQion of the ſoule, or of man ; I know the 
aQ of reaſon may be abſent , and the etfluence of it bindred , more or 
leffe, as in infants,mad men, apopleRique perſons, and fuch like, bn 
{till che root remaines, and without death cannot be removed. Hence 
T inferre againſt this Author, that although ſundry aQuall intelleRions 
may be improved, or impaired by fen(e, yet the radicall cannot, but is 
wholly independent. Nay further, even ſome acts of the ſ{oule are in 
the manner of working independent of the body and wholly inorgani- 
call, as divers learned authours have ſhewed. 

Some old authours have aſcribed tothe ſoule a body Atriall ; but 
that it ſelfe wasa body AEriall or Elementary,T conceive none of them 
everyct affirmed. What that obſcure wricer faich whom he calleth 
Woolzor T neither know nor regard, for he is no claſſical! Author, nor 
have any voice allowed him in the Philoſophers Parliament. 

The ſeyerall abſurdities which afterwards this author labour to in- 
ferre doe not follow out of thedoArine of immorrality, but onely out 
of 43 owne miſtakes, erroneous and ignorant conceptions, and there= 
fore he may take them all home to himſclfe, wh ich to doe I know it 
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muſt be'to his greac lofſe, for throughout his whoſe baoke he ſwarmes 
ſo much with this kind of vermine,as they cate up all the ſubſtance of 
his undertakings an diſcourſes | 
He addeth, Every forme depends of rhe matter, and by ſeparation 
periſhes. But we mult tell bim that this is falſe doGrine and can ne- 
ver be proved, If it were not ſo, faithhe, then one might be genera- 
ted without the other,a ſoule without a body,& a woman be brought 
0 bed of a ſpirit. n 
I anſwergthat an immortall {oule cannot at all be generated, as Firſt, 
being by it (elfeand it's owne nature ingenerable;and Secondly,having 
no principle here on earth, ether materiall or ethcient, that is able to 
beger ir, all agents created in this kind being impotent , as afterwards 
we intend to ſhew againſt this Author,as alſo againſt Semerrus, Religio 
Medici, and ſome others, | 
What reaſon is there, ſaith he, mans and beaſts Anatomy being bath 
conſidered and compared togerber, that mans faculties in a higher de- 
gree ſhould be an immorrtall ſpirit more then of beaſts in a lower de» 
| gree, bur both elementary and finite? 

For the finiteneſſe we grant you that both are finite, but not both ele- 
mentary , or mortall, and this we colle& not from the Anatomy but 
from the operations , by which we doecolledt not a graduall diffe- 
rence berwixt the two ſoules beſtiall and humane, bur an effentiall.So ,, ,. , 
that call it reaſon which is in beaſts, or call it what yon will, that rea- , Here Pa. 
ſon which is in man is efſentially ſaperiour unto it: and tf that of beaſts c.565. Ferras 
be reaſon, then doth mans reaſon deſerve another better terme wheres 1ie»/.144d, 
by to fignify the effentiall preheminence of it, as Campanella himſelfe 
acknowledges in divers workes of his, and proves in his Metaphy fi- 
ques at large. Weknow that bordering nations doe alittle ſymbolize 
in their natures, but yer are not therefore the ſame, ſo then, albeir the 
higheſt of vegetables, as the herba viva, orthe Agnies Tartaricis (if 
there be ſacha plant) and the Zoophyta, have ſome reſemblance to 
creatures of ſenſe, yet neverthelefle are they different from them, and , 
the Z 9ophyta themſelves belong onely to one clafle or other, and not 
to both. Soin like forf,although the moſt perteR of animals have afts 
of ſenſation that ſomething reſemble the apprehenfive, diſcurſtve,and | 
jadging faculties of man, yer are they wholly and effentially diltin, 
Wherefore as ſome erroneouſly may imagine, the ſenſe in beaſts is not 
a weake or inperfeAreaſon, nor againe, in man ts reaſona ſtrong and 
perfe& ſenſe, for theſe two faculties be wholly different even in one . 
and the ſame man, as manifeſtly appeareth out of the contraricty and. 

| D diſagreement 
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diſagreement which wedaily doe experience betwixt the two judg- 
ments of reaſon and ſenſe, as alſo betweene the two appetites ſenſuall 
and rationall, and the great repugnancy we find berweene them 
throughout our whole Jife,and by the great buſineſſe and ſharpe con- 
flias which are cauſed thereby, much to our colt and labour. 

The oppoſition betwixt the injication of ſenſe and the judgement 
of reaſon is evident: becauſe the ſenſe, for example, judgeth the ſunnes 
diameter to be but a ſpanne ; reaſon here oppoſerh and concludeth it 
to be much greater then the diameter of the whole earth. Infinite o- 
ther examles might be given, but this one may ſuffice for all. 

The diſagreement of the two appetites, and how they draw ſeve- 
rall waies and torture the heart of man,is evident, firſt, by every mans 
experience; Secondly, by the ſuffrages of the Gentiles,0 vid brings in 
Medea complaining tragically in theſe words, 


| vid Metg- ——— Aliudg, cupido, 
| morph. b.17, Afens alind ſuadet, Video meliora probog,, 
| Deteriora ſequor. 


| A new-felt force my ſtriving powers invades, 
AﬀeGtion this, diſcretion that perſwades. 
Iſee the better and approve it too, 

DD 6s a; The worſe I follows 

of, "* Senecain Hippolyto accords, 

| | Due memoras [cio 

| Vera eſſe, Natrix,fed furor cogit ſequi, &c. 

| Goad Nurſe thy counſell I conteſle is true, 

But forc't by fury, Ithe worſt perſue. | 

| The writings of Plato,(icero,Seneca, Hierocles, and other Philoſo- 

| phers abound with the dotrine of making reſiſtance againſt paſſions 

i and the unruly appetitions of the body. : 

lake14. 38, _ Laſtly, the Holy Scripture is plentiful in this argnment.The Spirit, 

jal, 6,x5, Faith our Bleſſed Saviour, & willing, but the Fleſh is weake. And his Di- 

| © , ſciples adviſe, Walkeye in the Spirit,and the deſires of the Fleſh you ſhall 

| not fulfill. The ſpirit coveteth againſt the fleſs, and the fleſh againſt the 

| | Siri. I finde in my members a law leading me cdprive wnto ſinne. 1 doe 


| not that which I will, &c. 

| Thus we ſee what oppoſition reaſon finds in man from ſenſe , but 
| reaſon cannot be contrary unto it ſelfe, nor doth it ſtruggle and ſtrive 

with the owne powers & ditamens, and therefore is a different pow = 

er from ſenſe. And ſo much in anſwer to this chapter , omitting the 

| particular examination of his other inferences of abſurdiries, as he coals 


| them, 
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(19) 
them, againſt the dofArine of immorrality, becauſe either they are at- 
{wered before hand in that which hath beene ſaid already, or elſe are 
oo ſenſclefle ſtuffe as they can afford no matter for any ſenſible an- 
wer. . 


of #7 va 


CA refutation of certain ſhifting Anſwers given unto ſandry 
Texts of holy Scripture. 


"JA firſt place 2 Cor.5.6.8. where Saint Paul declareth,that while 
we are preſent, or at home &u3yr«;, in the body we are abſent from 
oxr Loyd, but he deſirech rather to be abſent from the body, and tobe 
preſent with our Lord. 

Out of this it may be inferred, not that immediately after death we 
all ſha}l be preſent with God, and attein to glory, as this Authour 
idlely objeRteth, but that during the time of our abſence from the 
bodys we may be preſent with Chriſt and enjoy God, whether this 
be immediately after death, or no, about which point wedo not now 
contend. 

Hisanſwer is, that the Apoſtle ſpeakes not of the interim betwixt 
Death and the laſt Judgement, but of the ſtate of the Refurreion. 

This Glofle of his corrupts the Text, for the (tate of the Reſur- 
re&ion is not the (tate of Separation, or ſeparated Soules ; but the 
Apoltle ſpeakes plainly and expreſly of abſence or peregrination from 
the body, which is the ſtate of ſeparation, during which ſtate, he 
might (as he ſayeth) be preſent with Chriſt. I do not deny, but that in 
the precedent and ſubſequent Texts he may ſpeak alſo of the Reſur- 
region ; but it does not therefore follow, that he ſpeakes of that 
ſtate onely : and as for his words, they clearly beare witneſle tothe 
contrary ; therefore after death, and before any re-unton with the 
body the ſoule remaineth. And by this cleare ſenſe his ſecond ſhift 
is taken away, whereby he ſeckes to clude alike place of the fame 
Apoſtle, Phil.1.23, 24. 

Gen. 35.18, It is ſaid of a woman, that her ſoule was departing : 
therefore there was ſuch a thing as a ſoule that continued after death. 

He anſwers, that the meaning was, ſpe died. Be it fo, yet the words 
do not import that onely ; but beſides,that this dying of hers was by 
the departing of her ſoule from her body, and not by the periſhing or 
deſtruction of the ſoule departing, For example, when we ſay, The 


enemy is departed from ſuch or ſuch a place, we do notmean, he is 
bl | | ”: 7 


—— _ _ 
— 


—_— ———— —_  ——  —— —— - ———— — —— wu _ 


Athanaſ.n 
S ymb. 


| 9.75. 4.4, 
| |Method, az1 
| Phot, Cod2:2.44 


|| 


(30) 

fain, but onely gone, and do intimate that he is ſtill alive. She could 
not die, faith heyif her ſoule were living. This is both falſe and fooliſh, 
for it was notthe living of her foule which made her live, but the be- 
ing of it living wichin her body, and the informing of it with the 
ſame, as then this preſence and union of a living ſoule made her live, 
{o on the contrary fide, the taking away of this preſence and the dif- 
ſolving of this gnion muſt make her die ; to which «fe the living of 
her ſonle afrerward, or the dying of ir, was a buſineſſe impertinent ; 
for whether 1t after lived or died, it being once ſeparated ſhe was 
dead and remained no woman any longer ; for the icule of a man or 
woman 1s not a man or woman, though indeed the Platonickes toge- 
ther with (*cero, Hacrobim, and Hierocles, not knowing any thing 
of the RefurreRion and of glorified bodies, yet being ſure that man 
wasto remain and be rewarded after death, knew not how to defend 
this truth without their holding that the ſoule onely was the man,and 
the body but as a priſon of it, but eſriſtorle was wiſer than to thinke 
ſo, for hedefined man, not eAnima rationals, but Animal rationale ; 
and this DoArine is truly Chriſtian and Philoſophicall, taught eLpretly 
by Marcus Varro apud Anguſtinum lib.1g. de Civit. dei cap.z. and by 
Saint efthanaſius in his Creed. eAnima rationals & caro mnus eff ho- 


LAquine 1. 10. Arcafonable ſoule and fleſh is one man, and by Saiht Merhodins 


Biſhop of Olympus in Lycia, and afterwards of Tyrm, In excerptes 
apnd Photium Cod, 224. *"Arypor@- nirat vgra quo dankgrra, wr: 
& {uy1 x00 owuar, 72 av n4A1v nut raps luis anne T9 Tug Twas \e 
«6 Vis 1 014470 615 widy 7% gas woppiy onurrlir, A man according to na« 
© ture 1s moſt truly ſaid to be, neither a foule without a body, nor yet 
* a body without a ſoule, but a compound of them both joyned to- 
gether in one forme and beauty : thus he, with whom confenteth 
the Prince of Roman Hiſtorians ('ri/u4 Salsfting 1. de Bello Fragnrrth, 
Nam uti genus hominum compoſitum ex corpore & animaeſt, &c. For 
as the race of man is compounded of body and ſoule, &c. All theſe 
according with e-Lriftetle, who would not feigne falſe principles for 
the avoiding of true difficulties, which he could not ſoive, though 
now they diſſolve of themſelves, the Article of the ReſarreRion and 
of glorified bodies having been revealed, which before was 2yſters- 
wm 4 ſecnls abſconditum, A myltery hidden from the beginning of 
the world. 

The reſt of the Authours evaſions of this nature are foreſtalled and 
prevented by this that hath been anfwered already, and fo without 
any more adoe about them, may be diſmiſſed. 

Feare not them, ſaith Chriſt, who k;l rbe body, but are notable to kil 


(21) 
the ſoule, Therefore when the body is killed, the ſoule is not, nei- 
ther can man kill itz and why, T pray you, but becauſe it is immortall ? 
This objeRton can never be ſolved, neither will all his trifling and 
fooling about the fignification of the word Hell, ſerve his turne ; for 
let Hell be what it will, and where it will, yer till it runnes, that the 


this man, and in particular, that formally it does not fignifie the Fay wc p 
Grave ; andif it did, yet tt could be no place for ſoules that remained 4. go, 


unkilled and quicke, for it were a very cruell courſe to bury ſoules 
alive, or to calt them quicke into the grave, Moreover, that there is 
no Hell befote the Reſurretion, is more than he hath proved, or any 
other for him, or elſe that none ſhall ſee God till then, even in the 
mean time, abſtra&ing from the controverſie that is agitated betwixt 
the Schiſmaticke Greekes on the one (ide, and the Orthodox Greekes 
and Latines on the other, for the moſt Schiſmaticall Greekes did not 
deny Hell or Heaven before the day of judgement, but onely that till 
then neither all men nor devils were made happy in the one, or tor= 
mented in the other ; for the Schitmatickes themfelvesacknowledge 
that the Martyrs have the prerogative of the firſt ReſurreRion, that is 
to ſay, they are happy before the ReſurreRion of their bodies, and be- 
fore the reſt of the juſt ; or, which in ſubſtance is all one, they are ad- 
mitted into Heaven and to the cleare vifion of God ; or again, whe- 
ther they will allow the viſion of God to be the happinefle of the 
bleſſed, yer felicity is Heaven whereſoever it 1s, or in whatſoever 
good thing it conſiſts; and again eternall torments appointed for the 
reprobate be truly a Hell, whether it be in the centre of the earth, 
Or no. 

Tha day, ſaith Chriſt unto the Thiefe, thow ſhalt be with me in Pa- 
radiſe ; but not in body, therefore in ſoule alone ,and therefore alſo 
his ſoule ſtill lived after his bodies dying. He anſwers, that Chriſt 
himfelfe was not in Paradiſe that day; but this is a foppery, for though 
Chriits humanity was three nights and dayes in the lower partsof the 
earth, yet his Divinity was that day every where, and beſides his 
ſoule was happy (till, and carried its Paradife along with it, fo that 
the good Thiete might be with Chriſt that day, and bein Paradiſe 
allo. | 

Chriſt faid, Luke 22, Father into thy hands I commend my Spirits 
And Steven As 7. ſaid, Lord Jeſus receive my ſpirit, But if the ſpi- 
rit died, there was nothing to be otvey. Heanſwers, that his ſpirit 

Was 
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was his life. This ſhift was frivolous, for his life was to be loſt and de- 
ſtroyed and ſo was not commended into the hands of any. 

Apoc.6.10,11+ 1 (aw under the altar the ſoules of them that were ſlain 
for the word of God,&5'c. and they cried with a lond voice, &cTherefore 
they were then extantand alive,or elſe they could not have been ſeen, 
nor cry : but it is certain that one 1mpiety cannot be defended without 
more,and therefore as formerly, he depraves the Scripture, ſaying,not 


wi; orc; 734 With the Scripture, The ſoules of the ſlain, or of the men ſlain:but with 


ev Ypwmy 2 
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AQs13.10, 


ſuch miſcreants as himſelfe.The ſlain ſouler,and that they cried, but like 
the bloud of Abel,Bur if it were meant no otherwiſe then thus, the bo« 
dies might then have cried alſo as well as the ſoules, The Text faith, ic 
was the ſoules of the ſlain, and if the ſoules alſo had been ſlain, the 
Text would not have utteredit in that manner asnow it doth ; for it 
were an impertinent manner of ſpeaking totalke of the ſoules of the 
Qain, if rhe ſoules had been ſlain and dead,as well as the bodies. 

The other places, as that of Eccleſiaſtes, T have urged, as alſo the 
other of the Apoſtle, who defired to be diſſolved that he might be with 
Chriſt, and this later I have enforced ſo farre, as I ſuppoſe it convinces 
and is unanſwerable, as the reſt alſo are. Behold here by example of 
this poore wretch how bold and ſawcy ignorance is growne ſince 
darkneſſe fellupon the face of the earth, for is not this with Simon 
Magm of ſet purpoſe to pervert the right wayes of our Lord, andto 
thrult men headlong into perdition. Burt ferting complaints aſide, 
which even when they are neceflary be not gratefull, letus examine 
the later remnants of this Authours follies, and ſoleave him, it itmay 


be, torepentance for them. 


Cuare, VI. 
The rationall Sonle of man ingener able and tncorruptible, 


V E have ſeen already that, by the conſent of the wiſeſt of all 

times and nations, the rationall ſoule 1s not ſubje to cor- 
ruption, and that it hath not a period of time ailigned it beyond 
which it muſt not paſſe;nor that it may fimply leave to be and be anni« 
hilated as it were by the principles of nature it ſelfe, they not requi- 
ring any longer conſervation from the beneficence of the firſt cauſe; 
bur contrariwiſe to be deſerted by it, as a late Authour vainly and 
without any probability at all, imagined; much according to the old 
phantaſie of the Stoicks, who, as (Irero, not without indignation 


Cicero 1,1,T»ſe, and fignes of derifion, rehearſeth, Uſaram nobs larginntar, tanquam 


' Cormicibus 
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cornicibus, din manſuros aiunt animor, ſemper negant, © They allow us 
« a date, as they do to Crowes, they grant our ſoules ſhall continue 
*« long, but that for ever they deny it : dealing in like manner with 
Soules, as ſome did with Oracles, whoſe ſilence they aſcribe to no 
other cauſe than impotency of ſpeaking any longer, the ſpirit that fed 
them expiring of it ſelfe, as being waſted and conſumed with age. 
Oae would judge, faith (cero, theſe men ſpake not of Oracles, but of - 
falſedges which by long keeping would grow unſavoury and ſtale. 
Certainly, theſe that judge thus of Soules and fpirituall ſubſtances 
make an eſtimate of them, as they would do of trees, whoſe timber is 
of ſeverall ſolidity and duration, as if ſome of them were like Cedar 
wood,or Oake, which would laſt long; others as Cheſnut, or Elme, 
which be notof ſo long continuance; others again like Aſh, or Maple, 
which rotte within a while. This is light Philoſophy, worthy of de- 
rifion more than confutation, and is a device not acknowledged by our 
Authours before alleadged, who give no limitation to the life of ſoules, 
but determine abſolutely a perpetuity : 
Hic ego nec metas rerum nec tempora pono, 
Imperium ſine fine dedi———— 

Without doubt that ſoule which hath withſtood and ſurvived the 
violent aſſaults of Death then when it was rent from the body and 
forced to ſurrender that beloved forte, there can be no faſpicion that 
it ſhould faile afterwards, grow old with time, decay and come to no+ 
thing, and all this without any other force. Beſides, if the ſoule be of 


_ aſimple uncompounded nature, as intelleuall ſubſtances be, then can 


it notdifſolve, or which is all one, periſh by corruption z wherefore if 
the principles of nature, whereby the ſoule is conſtituted, admit of 
no defition nor ending bycorruption,there can beno reaſon given why 
theſe by exigence of nature ſhould not require to be continually fu= 
Reined in their being by conſervation from the firſt cauſe, and much 
leffe, why ar ſuch or ſuch a point of time orage, they ſhould require 
to be forſaken and by the withdrawing of the firſt cauſes benevo- 
lence, to returne unto their firſt nothing, wherefore I account theſe 
conceits of mortality and ayery poſlibilities of defition to be unwor- 
thy of any further examination, but rather to þe rezeed, as inventi- 
ons of contentious and ſophiſtique braines, that love to entangle all 
right threads of diſcourſe, and to obſcure thoſe lights which lead men 
unto truth, 

Having ſeen all this in favour of an immortality of the foule, let 
us now behold as uniforme and favourable a conſent of the antient Sa. 
ges for thedivine originall of the lame, and not bumane by procreatt 
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on; as our impious author labours to maintaine, Saluſte the Greeke 
Philoſopher, in the place before alleadged out of him, ipeakes plaine» 
ly and tells us it cannot be produced by generation. Aſanilius derives 
their pedigree from heaven, as we have heard our of him already, 
which he elſewhere confirmeth ſaying, 
Stetit nn in arcem 
Erettns capitt, viltorg, ad ſidera mittit 
Sidereos oculos,propinſg, afþetat Olympus, - 
Inquiritg, Fovem; nec ſola fronte *Deorum 
( ontentus manet ,&calum ſcrntatur in alto, 
| 4 Cognatumg, ſequens corpus [equerit inaſtru, 
Cicere in ſomny, Cicerodetermineth, Saying, Hu avimis date eft ex ſempiternu its 
25-6 ignibus que ſydera & fellas vocatis,que rotundas & globoſa divinu ani- 
Marcus Anton, mate mentibus, Oe. Marcus eAntoninus feemes to draw mens par- 
ticular ſoules from the great and common ſoule of the worldzand the 
Gentiles in generall doe acknowledge rhem to have a celeſtiall origi- 
ginall by the received fable of Promethemw,who compoling the bodies 
of men of clay or earthly ſubſtance, is feigned to have ſtollen fire from 
heaven wherewith to animate and informe thoſe bodies, ſignifying 
thereby that the fires of earthly furnaces were not ſufficient for ſo cx- 
cellenta worke. 
The Philoſophers of later times are for the major part of them a- 
gainſtthe produQion of ſoules by procreation; amongſt the reſt, Zevs- 


| Levinu! Lem- ns Lemnit l.1, de Occultis nature Miracn/t,c.11, fpeakes much af 
OTA 


ter the manner of ſome Heathens before alleadged, calling the foule 

ſcintillam divine mentss,vehichisa high expreſſion, yet not meaning(as 

literally it ſeemes) that it is any particle of the Deicy,or any ſubſtance 

 Increated, but denoting enely the ſublimity of ir,and that the originall 

_ of 1 "7; lsnot fromthe earch. Wirh him agreeth the great ſpeculator, Fohan- 

; " nes eArgenterius med.ad.1. eAphor. Hippoc, The famous Fernelins ln. 

ae Adbitis rerum cauſis,c.5,, 7.declaring that the cauſe of all formes 

Anar, Iavens jn general is from heaven. Andrew. Laurentinsl.1, Anat.c.l.teach- 

| gg 7+ Vale eh in expreſle tearmes that the reaſonable {oule is not generated, 

; but created, 1 omit the rehearfall of more votes, and come toenquire 
after the cauſe why it cannot be generated like other formes. 

In the head of this ſearch | propound the doctrine of Cicero, who 

Cicl.1,T»f:ul, f. 1« Tw/cul. bath laid the foundation of the truth, Antmerum imguit, 

in terris nulla origo tnveniri poteft, &-c, **No origine, ſaith he,of foules 


| * can be found onearth, forin the minde there is nothing that is mixt, 
© nothing concreate or bred from out the earth, nothing which 1s hu- 


l 


* mid, or acciall, or fiery: forin theſe natures there is nothing which os» 
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* hath the power of memory,of minde, or cogitation, which may re- 
*« taine things paſt,or provide for the future,and comprehend the pre- 
© ſent, which alone be things divine, neither is it ever'to be found out” 
* how they might betide to man but from God onely ; Wherefore 
* the nature and power of the minde is fingular and different from theſe 
* uſuall and knowne natures, For. which cauſe whatſoever that is 
© which apprehendeth, which is wiſe and willeth, and is vigorous, 1s 
*© heavenly and divine,and is of neceſlity eternall. Sodiſcourſed Cicero, 
and rightly alſo, if I be not miſtaken. 

The preſſing home of this argument will conſiſt of three points or 
heads; Firſt, from the nature of the ſoule it ſelfe , which ſeemes to be 
an Entity not capable of being produced by generation ; Secondly, 
from the nature of the things out of which it is to be educed ; Third- 
ly, by the inhability of thoſe aRions which are exerciſed in generation 
for the produRtion of any ſpirituall ſubſtance , or intelletive faculty, 
alchough the ſoule in it ſelfe were a thing producible, ard that the ele- 
ments might aftord ſufficient materialls for the compoſing of it, 

For the firſt I argue thus ;no entity which is ſimple and unmixt can 
be produced by generation , bur ſuch 13 the intelleRive part of man, 
therefore that part is not to be produced by generation ; and if inge- 
nerable, then is it incorruptible alſo. That it is ſimple and unmixt,needs 
no probation, becauſe it isa thing wholly improbable that an intelle- 
(tive power or ſubſtance ſhould be a temperature or mixture , as onr 
Adverſary conceived itto be ; for thougha remperature and mixture 
may remotely,or a farre officoncerne underſtanding,in as much as they 
belong unto the Organs, yet is not an intelleaive Entity, therefore a 
_ pound or a bodily temperature, as by and by we are further to de- 
clare. 

That no fimple Entity is producibleby generation is evident,becauſe 
the effe# or terminus of thar ation is the compoſition or compound, 
which thing it performeth not by prodacing the Entity of the parts, 
but by making a ſabſtantiall union betweene them, and by the making 
thoſe ſeverail entities to be parts, which although they were before, - 
yet were not parts of that compounded body which by this newer ge- 
neration did accrue. Beſides this is the cleare and exprefſe doArine of 
eAriſtotle in ſundry places of his workes, | 

For the ſecond head of probation 1 afftirme that no lumpiſh matter 
or earthly concretion can yeild materialls for the building up of an un» 
derſtanding or minde. Chymiſts by their curious arts of diflolving bo- 
dies, have found our ſalts, ſulphures,oyles, ſpirits, quinteſſences, Elixirs, 
they againe can draw tinRuresand grime out of metalls,a &- 
"T- tr10 
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triol which (hall contain tn tt the eſſence of them and have the virtue 
of tranſmutation of other metalls into their own nature, but yet ne- 
ver any knew how to extra out of themany one dramme of under- 
ſtanding, or to fill the leaſt phiall with it ; nor could they ever finde 
merall or oar which contained wit and underſtanding in it: er- 
noldus de vila nova, as (Mariana recounteth in his Spaniſh ſtory of 
Spaine, attempted by mixtures and furnaces, to makea man, but his 
art failed hin and he was confounded ; all his ingredients could nor 
afford him an intelleive ſpirit wherewith he might be animated and 
informed. You will ſay, ſenſe cannot be extracted any more than rea« 
fon. True, but ſenſe ariſing from things diviſible may come by areſul- 
tancyfrom things united,as being materiall, whichreaſon, being imma- 
teriall, cannoteſpecially inthe principall aRts thereof which be whol- 
ly inorganicall, as by name, the a&s of judgement be touching objets 
immateriall and 4 fortiors, all ſuch of them as tranſcend the Sphere of 
Nature. {cero toucheth cbiefelyupon this point,and his argumentati - 
on ſeemeth to be very ſolid and irrefiſtiblegif preſſed to the uttermolt. 

The third head of argumentation is from the improportion and im- 
becillity of the ations of humane generation; for fir(t, the aRions of 
vegetation and ſenſe are of an inferiour nature and ſo be unable to pro- 
duce any thing higher and perfe&er then themſelves ; and for this 
cauſe each entity is to be produced by aRions that be of the own clafle 
and order ; namely, per attiones congeneres & cognatas : therefore the 
ſoule if it were to be generated could not be ſo otherwiſe than by ati» 
ons of underſtanding, or of the intelleive z but itis certain, that ge- 
neration 1s not performed by ats of wit or underſtanding, but contra- 
riwiſe by afts of vegetation and ſenſe, which ations be of an infert- 
our degree; and a man generates with bis body,and not with his 
mwmade ; ſo that the generation of man is no more any aRelicit of rea- 
fon than his cating or walking is,which ations be no aQs of the un+- 
derſtanding, though preſcribed and direQed by it ; now though the 
at of the divine underſtanding be ſabfiſtent, yet the aRs of created 
underſtandings be onely accidents; for ſuch andno better is the ver- 
bum ments in all created underſtandings, humane or Angelicall, and 
therefore humane underſtandings beget no underftandings, nor any 
children like themſelves. It followeth then, that the ſoule neither ge- 
nerates a ſoule, nor againe is generated by any, and for this cauſe muſt 
be incorruptible, and by rhe principles of Nature, immortall. By this 
1 appeareth that the non- generation or traduction of the ſoule is a ve- 
rity ſo evident, thatby tt the immortality may be proyed, and ic ſtands 
not in need to be it ſelfe proved by unmortality. © | 
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For indeed, out of that which hath been delivered tonchivg the 
non-traducion of the Soule by any ſemivall way or principles of pro- 
pag2tion, the deduRion of the ſoules incorruptibility will be a buſi» 
neſſe very plaine & eafie,and this by virtue of a twofold confcquence. 
The former of which is drawn from the foules not generating, or 
aRive generation ; the later from the not being generated, or paſſive 
gEnerations | 

Touching the former it is cleare, that whatſoever ſubſtance doth 
notgenerate that ſame is immortall, even by Natures univerſall provi- 
fion and ordination; for as much asin all her workes ſhe affects one 
kinde of perennity or other, that is to ſay, either a perpetuity of the 
individuall by an indeficient ability of the naturall principles, or elſe 
at leaſt in the ſpecies by the intervention of generation and corrupti« 
on : ſo that whereſoevyer there is no propagation or aCts of generati- 
on aſſigned for the maintaining a ſecondary immortality in the ſpecies, 
there mult of neceſſity be granted a primary and better immortality: 
in the individuum. Henceirt followeth, that becauſe a man doth not 
generate with his minde, but with his body, therefore his body is cor- 
ruptible in it ſelfc,and perperuall onely in the ſpecies ; an1 aggin, that 
his minde or ſoule is immortal! in it ſelfe and fubjeRted no way to cor- 
raption,notſtanding in need of any helpe or ſupplies from generation. 

Touching the later, it is manifeſt that every entity which is not pro» 
duced by generation is not generable, and therefore not corruptible, 
Thar it is not generable we gather hence, becauſe whatſcever entity 
is by Nature generable, every!{uch entity requires, as by a connaturall 
way, to be produced by generation; as inlike manner, every enticy 
that is ſimple requireth, whenſoever it is produced, to be produced by 
no other way but creation, By this it followes, that whatſoevyer is 
produced and nor by generation, is by Natureslawes ingenerable, and 
ſo by conſequence incorruptible and immorrtall, bur the minde or ſoule 
of man is produced, and not by generation, therefore it is an entity in» 
corruptible. That it is not generated, hath been proved before, as al- 
fo that it doth not generate, for a minde or rationall Soule cannot ge- 
nerate nor be generated by any other agent then a rationall Soule, nor 
by any other afttons then aRs of reaſon and underſtanding, by which 
acts ſince it procreates nothing which is like it ſelfe; nor intends to do 
it ; theſoule 1s neither generated, nor doth it generate, and therefore 
according to the principles of being, and the lawes of Nature, muſt 
De immortall and unſubjeR to Death or defition, and not be in any poſe 
ſibility ro be corrupted by the virtue of agents naturall. 


| Thelearned Sennerrns being moved by certainedithiculties which he 
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could not overcome, was very inclinable to thinkethe Soule is gehe- 
rated, and that the leed it ſelfe from the beginning is animated with a 
hamane Soule, but he together with Z«f#s Lipins refleRing upon the 
conſent of Divines unto the contrary, doth with bimreligiouſly fub- 
mits,and {ubſcribes Pareamur, Let us obey. As for the ſaid difficul- 
ties, I do not finde them very urgent, bur that they may conveniently 
be avoided, as we intend to ſhev in the next Chapter. 

As for thereatons themſelves which prove the immortality imme- 
diately without any dependency upon traduRion from parents, or nat 
traduction, they are often and plentifully exhibited, both by Philoſo- 
phers and Divines; as namely, by Favelus l, de indeficientia Anime, 
written by himat the earneſt requeſt of Pomponatins, who was ſorry 
for his former errour and retracted it ; by Scaliger in his Excrcitations, 
by the (onmbricenſes, Tratt. de Anima [epararta, alſo briefely and pi- 
thily by Enftackins, Aſſeliins a. 8. Panlo in ſumma Philoſophie, Renas 
tus de Cartes 1n his Metaph. and his Principia Philoſopbica, and ſundry 
others ; and amongſt Divines, by efAqzinas in both his Summes, Ray- 
wwnd Sebundein his Naterali Theologia, Barthol .Sibylla in Queſt, Pe- 
reog.Dec.l Lud. Vives de veritate fidet Chriſt, P eftellns in Concordia 
Orbis, SivanarelainTriumphoCrucis,Velloſilus Advertentits in $, Aus 
guſtinum, Greg.de Valentia Tom.1., Lefſius l.de Immortalitate Jo, Ma- 
riana t, de Morte && Immortalitate, Ferrarienſis, Philippms Faber, Col» 
legium Complutenſe, and others, eſpecially eAlbertinus Tom.s, Co- 
rol. & Alexander Valignanus apud Poſſevinum Tom.1. Biblioth, Se- 
lea. Thom. Campanella in his Metaph, very copioully. 

We trace and hunt out this immortality of itchiefely by the ſteppes 
of the operations,for Sicut res ſe habet ad efſe,fic ad operars + vice vere 
Ja. The firſt operation is theunderſtanding of objeRts ſpiritual which 
argues the faculty to be incorporeall, for as the reaſon why a corpo- 
reall eye cannot ſee a ſpirit,is becauſe it is corporeall,ſo the reaſon why 
an underſtanding can ſee itis becauſe of a perteRion it hath devoid of 
corporeitye It is noc needfull that the power and the objec ſhould be 
alike 5» eſſe ents, as Anreolus objeteth, but onely in ratione motivs + 
mobil, or which is all one, 5 rateoxe cognoſcents & cognoſeibily ; but 
yet it is neceflary the power ſhould be free from all impediments of 
knowledge or perception of ſuch excellent ovjefts, amongft which, 
ſceing corporeity is one, as appeareth by the impotency an the cye 
corporeall, for ſeeing of a ſpirit, therefore the power which ſees a 
ſpirit, as the ſoule doth by making a judgement of it cannot but be in+ 


corporeall and a ſpirit, and ſo beyond the lawes of generation and 
corruption» | | | 
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The ſecond operation of the underſtanding is the knowing of ſpi- 
rituall things by abſtration from ſingularities and materiall objes af- 
ter a manner immateriall, and by penetrating into the quiddities or eſ- 
ſences of things, for of .thefe eonceal'd and hidden: entities unto 
which our ſenſes can have no acceſſe, the ſoule of man gets fome in- 
telligence andattaineth of them notices, though not perfe@, intui- 
tive or comprehenſive, yet not contemptible or untrue ; neither are 
theſe eſſences temperatures, as Baſſo and ſome others fondly and 
without probability do imagine, as is elſewhere tobe ſhewed. 

A third is a refle&tion upon it ſelke, which aRsare above the nature 
of matter. ; 

Againſt abſtraRion ſome objeR, that it is no perfeRion, but rather 
an imperfeion, that manner of knowledge being confuſed ; but this 
objettion is inefficacious, for ſuppoſing the infirmity of humane un- 
derſtanding , the force of underitanding things abſtraRedly is moſt 
perfect and diſtin, and of all other hath the leaſt confuſion in its 
though in ſach underſtandings as be above bumane, and are able with 
one view to comprehend, abltraftion is needlefle and no perfeRion, 
As for humane underſtandings we finde by experience that the meaner 
and groſler they are the lefle they can abſira, and indeed abſtration 
in the underſtanding 1s a ſubtle a and like to extration in Chymi- 
ſtry, which takes the purer parts from the fzculent, and reſolves bo- 
dies into their {everall native parts, which before did lie confuſed in 
one heape and mingled together, 

A fourth is, the eminency of the aQts of underſtanding, which ar- 
gue a principle nobler and higher than any mortall entity. This argu- 
ment is largely proſecuted by Lefſims, Mariana, and Campanella, and 
before theſe by Cicero. 

A fifth head of probation is from the appetite of man that can be 
ſatiated with por but eternity, the deſire of which isuniverſall 
and infinite ; this detire being generall muſt needs be from Nature, and 
thereforeright and not a vicious rapacity or greedineſſe,as P/iny ſeems 
to make it, and fo being right cannot be fruſtrate. Neither do beaſts 
aime at perpetuity, for though they flie pain, yer properly ſpeaking, 
they do not flie death, nor have they any apprehenſion of it as they 
have of paine, or as we have of death, which under the proper like- 
neſle we abhorre and flie, and do aime direly at a perpetuity, not ſo 
much of being as of life, I fay diſtinRly, of life, becauſe every man 
who lookes into his own heart will there perceive, that he ſhould be 
as willing to be nothing as be a ſtone, and again, not lefle unwilling to 
bea tone, and be extinguiſh'd, than = be annihilatedand blotted _ 
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of the book of Nature ; for it is not the book of Nature in which we 
deſire to be regiſtred, but in the Book of Life, perpetuity without 
life being noteſteemed by us, nor life without perpetuity. 
\ Beſides, it 15 no queſtion but that Nature by her giving life and un« 
derſtanding to man intended it for his benefit, now a knowing or in« 
telligent life that muſt have an end by a perpetuall death, is no benefit 
atall, but rather an infelicity, and therefore man by dying payes a 
large tribute, for the life was lent him, andreturnes to Nature more 
than he received from her, and the intereſt he payes amounts 1n that 
caſeto more than the principall ; becauſe in one death (come when it 
will) there is more acerbity included and greater. bitterneſlſe than 
there cauld be jucundity or content berwixt the largeſt termes of li- 
ving, or in the moſt fortunate ſucceſſes that ever were; ſo we may in- 
deed juſtly and properly be {aid when we die to pay, and to pay allo _, 
With advantage our debt to Nature : for what thing more diſcontent- 
ing than fiſſe alrquanas & non eſſe, vixifſe & nou vivere, to have been 
ſometimes and nottobe any longer, to have hada life or living (pirit 
- and now not to have any, but to be throwne for ever among(t the 
dead, and to be caſt downe as low as lumpes of earth or heapes of 
ſtones? Ir is commonly received as a truth, that there isnothing ſo af- 
flitive as onceto have been happy as not to be ſo any longer. And 
indeedf the caſe were ſo with man that Death ſhould devoure him 
wholly and putan end to all, extinguiſhing both him and h1s deſires 
together, the complaint of P/:»y againlt Natures harſhnefſe mighe 
ſeem not to have been made without jult c2uſe,namely,that ſhe is illi- 
berall to man, (jus canſa videtur cuntta alia genmſſe, magna & [ava 
mercede, contra tanta ſna munera ; nut non ſatt ſit eſtimare parens me« 
tior homiz4 an triſtior noverca fuerit, that 18, upon ſuch hard conditions 
that it were not eafie to determine whether ſhe had ſhewed her ſelfe 
rowards him like an indulgent mother,or a crucll tepdame, Sohe 1,7. 
# Proem, and rightly,fuppoling, as he talſely did, the foule of man to 
be morcall,. foraſmuch as out of that erroneous conceit this abſardi:y | 
or rather impiety mult follow, 
Turpin ejucitur qua m nor admittitur hofþes, 

For what is the benefit of an ending life ? Is it not to taſte of light 
and living that you might feel the griefe of looſing it, which other- 
wife you would not haved one, and to be ſhewed and made infinitely 
enamonred of a felicity which you are never to enjoy, but tobe bar- 
red of for ever z Could there be invented a greater corraſive to mans 
heart than this ? If things ſh ould thus go with man, we might re- 


temble his ſtate to aGueſt that ſhould be entertained for one nightwith 
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all the dainties, rhe welcome and delight that might be, and the very 
next morrow to be ſent to the Gallowes, there to make a concluſion 
of his joyesand welcome, In fine, whatſoever 1s nat perpetuall is 
nothing, and mans heart cannot receive true content from any thing 
which he is to looſe and whoſe poſleſſion is not without date immors 
tall, Noneſt mortals quod opto. Our hearts aſpire not aſter any thing 
which is mortall , neirher when we have confidered well doe we fay 


within our ſelves, Aut Ceſar,ant nibil; bur, Anr eaternum, ant nibil, Marc, Anton.in | 
Not to be (/ar,or nothing,but to be etermall or not at all:for as Aſar- . de Yita ſua, 


ca eAntonins rightly ponders, and like a man of wiſedome , after 
death is once come ; quid habet ille qui vixit tribns ſaculis plus illo qui 
vixit triduo ? what hath that man who lived three ages left him more 
then any other that lived but three ſingle dayes. 

This argument though it prove another life after this yet doth it not 
direRtly evi there ſhall be no interruption of living in the ſoule untill 
the reſarreion ; neverthelefle it perſwades it (trongly becauſe the 
faireſt way of perpetuity is by continuing it in the ſoule , and by the 
leaving there a pledge for atotall accompliſhment to follow after,and 
the more becauſe this dying of the ſoule is an improbable invention, 
and ſuch as in Philoſophy or Divinity hath no foundation , but rather 
indeed is agreat ſteppe to infedility, for if men have much adoe to 
perſwade themſelves that after the body is dead and rotcen it ſhall 
have the aſhes gathered together and riſe againe , they would finde 
much more dithculty if they ſhould thinke that the ſoule it ſelfe was 
mortall and to be extinguiſht, and ſo in the whole man nothing left of - 
life. 

A fixth probation is from the abſoluteneſſe and independency of 
kumane will , which matter 18 well followed by Anreo/me in 2 ſent, 
diſt.19. | 

A ſeaventh is drawen from the benignity and juſtice of God in fa- 
vouring the good and giving recompence for all their labours and ſor- 
rowes in this life ; which recompence fince it 1s not given in this life, 
it muſt be in another, and fo there mult be another life. I confefle alfa 
that this argument though it prove a ſecond life yet doth it not ex- 
clude an interruption of living in the ſoule more then.it doth in the 
body ; for at the reſurre&ion a compleate recompence may be made 
both to ſoule and body, notwithſtanding they both had beene extin- 
guiſht fora time ; but yer becauſe this fancy of the foules being extin» 
2uiſbed is not proved by any one argument which is conſiderable , 
therefore that {fame medium which proyesa fecond life after the de- 
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parture from the body , proves alſo a continuance of the ſecond with 
the firſt; for no Philoſopher or Divine of note. hath hitherto beene 
found ſo devoid of ſenſe,as to dreame of any interruption of living in 
the ſoule, but that if it was to live after death it was to doe it continu» 
ally,or if it died then it was toliveno more for all eternity, ſo that this 
mans reviving of ſoules is an errour as abſurd and improbable as his 
reſurreRion of beaſts, which is the expreſfſe doftrine not of Chriſt the 
great andtrue Propher, but of the grand Impoſtor and falſe Propher 
Atahomet, both in his eL/charon and the Bookes of Sonna, as Guadion 
»olus reciteth out of him in his Booke againſt Achmet Ben,Zin a Per 
fran Mahumetan, | 
Some labour to evade this argument by ſaying that no ſuch recom» 

penceis neceſſary inanother life, becauſe a full amends is made in this. 
If you aske them how,they tell you that YVirrws divitiss animoſa ſuis, 
vec indiga langis eft premium ibs ; Virtue 1s rich and 18a reward unto 
her ſelfe, | 

 Thisſaying is nothing but a Stoicall tumour or ſwelling which hath 
no ſolidity init; for firlt, ſay it were areward, yet not rightly diltri- 
buted or dilated ; for how ſmall a portion of mortall men are ſenſible 
of thisaiEry reward? Secondly, mans reward is his felicity,and there- 
fore muſt be both great and perpetuall z but this ſame reward is a very 
flender one, and beſides the {lenderneflie it is of ſmall duration, out of 
. which it followes that this contentment received from virtue is no 
ſatficient recompence, nor reduceth things unto equality ; nor laſtly, 
commendsor juſtifies the providence of God. Thirdly, this content- 
ment received in the ſoule from virtue cannot keepe the vertuous from 
being miſerable , becauſe this ſolace is received onely inthe minde or 
ſoule,norwith{landing which content, ke may be in poverty, captivi- 
ty, lickeneſle, in Peri/wes his Buli, or upon the racke ; in which caſes 
as the body ſuffering for a good cauſe receives contentment from the 
ſoule ; fo in like fort the {orrowes be reciprocall, for the ſoule is made 
partaker of the miſeries of the body , and is affljFed by meanes of it, 
to that in fine here isno full and cleare contentment but a mixture of 
Joy and forrow, and conſequently here is nodelired reward or felici- 
ty, neither of ſoule nor body, and muchlefle of the whole man who 
conliſts eſſentially ot both , and is torally to be rewarded, and not the 
one halfe of him alone, whether ſoule or body. Num, faith Anaſtaſp- 
ws Sinaita Queſt. 73, Quando oportebat certare, corpus plus ſador:s 
expreſſir quando antemeſt temp coronarum ſola coronatur anima?$Shall 
the badyendure the greateſt trouble inthe conflict,and ſoule alone re 
eciye the crowne or comfort? this were no juſtice or equity, Certain- 
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ly aman in thisſtate would ſtand in need of patience , which virtue I 
thinke wasnever neceſſary for the happy man but for the afflited,nor 
for the enjoying of felicity but the enduring of miſery. In ſumme,it 
were a fury to thinke,that while theſe two parts ofman, body and 
foule , arelinked together, that one halfe of him can be happy while 
the other is miſerable , or that the reward of the ſoule alone 15 the re« 
ward of the whole man, and able to give him ſatisfation. The Sto« 
ickes invented for man this harſh and miſerable felicity for ſupplying 
the defeR of their dotrine touching providence and hamane felicity, 
which they could not patch up otherwiſe then with ſach rotten ſtuffe 
as this, which will not hold the examination,nor indeed can be with- 
out the Chriſtian doAtrine of the refurreRion. So that albeit reaſon a» 
lone without tevelationcannot prove the reſurreion to be, becauſe 
this eff: exceeds the virtue of naturall cauſes, there being allowed in 
nature noregreſle 4 privatione ad habitam, yet reaſon proves that arti- 
cle to be very convenient and credible for an accompliſhment of all, 
and without which there is no way remaining , either for the juſtify- 
ing of providence or the rewarding and beautifying of man; or laſtly, 
for the giving any life and encouragement ro virtue. 

Eighthly,the dotrine of the ſoulesimmortality is the foundation of 
virtue , without which ſhee mult needs fall unto the ground ; this is 
clearely ſhewed by Leſſius,and long before him by the Platonique and 
Heathen Philoſopher, Hierocles., © Unleſle, faith he, ſometbing ſhould 
& ſabfiſt in us after death fit to be adorned with verity and virtue, 
*« which ſubſiſtent thing without doubt is no other then the reaſona- 
© ble foule, we ſhould have no pure deſire of honeſty or virtue. For 
* the ſuſpicion of an aboliſhment would choake the defires of theſe, 
* anddivert us to corporeall pleaſures of what ſort ſoever or whenſo- 
«Keyer they might be gotten by us. And according tothat doarine 
** how couldit ſeeme the part of a prudent or moderate man not to 
* be ſo indulgent to his body as to grant it all things, ſeeing rhe ſoule 
© inthat caſe was preſerved for the bodies ſake, and of it ſelfe had no 
« extitence, but accrued unto man from the conformation of his body? 
& Or why under thename of virtue ſhould we moleſt our body ,ifthe 
** ſoule ſo periſh with ir, as virtue her {elfe can have no ſubſiſtenceleft, 
* for whoſe ſake we endure death © ? Thus farre Hierocle;,and that 
very cordially and truly, 

I might adde herethe arguments of Scaliper, Excercit.308.»,20.0f 
eAureolus Renatus des (artes,and divers 62 oak , but theſe alone well 
explicated and conſidered are ſufficient. 

Theſc are the cheite ſeates of wn Co whence cy 
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doeuſually fetch them, which how more orlefle valid or perſpicuous 
they may ſeeme, yet have they beene held for good by the wiſeſt Phi- 
loſophers both Heathen and Chriftian,and to be concluding, But how- 
ſoever that be, the verity it ſelfe hath beene counted certaine and evis- 
dent, infomuch as Awreolus himſelfe although he found difficulty in 
ſundry of the arguments, yet did he not doubt ro fay, ſpeaking of the 
ſoules immortality, 5n 2 Sent.diſt.19. ** This doArine of faith is to be 
&* held undoubtedly , andit is the common conception of the minde, 
«« and a verity evident ofit ſelfe,though to give a reaſon for it'it is not 
*«ſocafie*. So Aureolws,with whom conſenteth Cicero when as he 
ſaid,as bath beene before alleadged out of him, that it is the conſent of 
all Nations. ** Now, faith he,if the conſent of all be the voice and ver» 
«« dji& of Nature,then are we to thinke the ſame ** . Beſides how 
could ſo many Heathen Philoſophers have acknowledged unanimout-= 
ly this doQtrine of immortality otherwiſe then by the light of nature 
and common reaſon?out of which it is plaine,that naturall reaſon doth 
reach us this verity. It followeth then, that by (fcerees judgement 
whatſoever the arguments be , the doctrine it ſelfe is not onely true 
but alſo certaine and evident; which thing may very well be, for there 
be many truths which are not proved eaſily or evidently , yea perad» 
yenture are not to be proved ar all, but be things moſt evident and in- 
demonſtrable ; nature and the - pagan regia ging and ems 
bracing them as legitimate, without any further argument then her 
owne light ; and againe, many things be knownely falſe which nas 
cure rejeReth as ſpurious and falſe,although ſhe be not able to demon- 
ſtrate that they involve any repugnancy or contradiQon ; {o that in 


divers verities we are to rely laſtly upon Tertnllian's Teſtimoninm ani« 
MIX. 


Curuaye, VII. 


Mans being by Procreation no argument of his ſaules mortality, 


T2 mans ſoule muſt have the being by generation , becauſe the 
man himfelfe hath bis being by it, is no-good conſequence z and 
the reaſon why ſome have beene deceived in judging it to be a good 
one,or that of due his ſoule ought to be generated as well as the ſoules 
of Bcalts, hath beene partly a falſe apprehenſion what the true nature 
and eſſence of generation was,and partly alſo what was the perſeRion 
and eſſence of man. 


As for the ficlt miſpriſion, it was that generation was not onely to 
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make the compoſitum or whole to be, but alſo the parts, by che confer 
ring unto them not onely the being parts but aiſo the ſimple being, or 
the being Entities, that is to ſay, notonely the formality of them, but 
even the naturality,z which conceipt of theirs is a falſe conception & a- 
gainſtall reaſon and principles of Philoſophy. Which clearely teacheth 
us that it is man which is procreated or made by generation,and not 
his ſoule,his body is made or framed by it,and not the matter of which 
It is compoſed. For it 1s a received maxime and moſt true, touching the 
power of naturall cauſes,and no farther. 20d ex nihilo mhil fit; Of 
nothing there is nothing to be made: out of which ir followes, that 
before generation both matter and formes of all corporeall things muſt 
have before hand a being inrerwm natara, at leaſt anincompleate one, 
and cannot poſlibly have it from generation; wherefore by the worke 
of generation they are not made, or receive any new abſolute entity, 
but onely are colle&ted,ordered, and at laſt ſubſtantially linked and us 
nited one with another , which union is not by a ſole approximation, 
contiguity,or j«xta poſition,that I may ſo ſpeake of one of them with 
' another, as it falls out in artificiall compounds, where colcurs for ex» 
ample, though they be not piAures, yet being thus or thus choſen, fors 
med and united, make up ſach or ſuch a piQure; bur itis by a continut- 
ty or an inward and fubftantiall knot which is in our power better to 
conceive thenexplicare,and yet not to conceive fully neither,for theſe 
principles of generationare natures arcana, her darkelt and moſt ſecret 
milteries,which like the ſprings of N:/us ſhe bath hidden from our 
eyes, as if our ſeeing of them were a prophanation,and to letus know 
that ſhe is our mother,and we but ignorant children and ſuch who 
muſt not be made much acquainted with our originall, 

Againe, if the parts alſv mult be generated , I aske whether theſe 
parts be ſimple or compound entitics? If fimple, they cannot be gene- 
rated, but muſt have their being by creation ; if compound , then if 
they mult be generated, the parts alſo of which thoſe parts are made 
muſt in like ſort be generated; and fo either in i»finitxm, or elſe at leaſt, 
till we come to ſome parts which are ſimple and ingenerable;by which 
diſcourſe it followes that no parts at all,neither corporeall nor ſpiritu» 
all , neither in man- nor bealts, doe receive their being by generatt- 
ON. | 
| Touching the ſecond miſpriſion or originall of errour and miſtak- 
ing , note, that although it belong to the perfeion of an Animal to 
generate another likeit ſelfe, yet is ita perfeRion onely to Animals 
and Vegetables,and to them alſo not ſimply but onely quarenn corrup - 
tibilia,lo farre torth as they are corruptible , generation beipg inſtitu: 


. 
: 


To 
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ted onely for reparation of decayes, and to reEdify the ruines of cor- 
ruption; ſo that whereſoever there be more ruines,in that place mote 
reedification is needfull, In creatures therefore irrationall where there 
15 a corruption gore large thenin the rationall, a fuller manner of ge- 
neration 1s neceſſary , becauſe there is a grearer decay inthe forme in 
the one theninthe other, foraſmuch as the formes of irrationall crea- 
zares be by corruption disformalized and diſſipated into their atomes, 
which diſſipation if the formes were ſpiritnall needed not;and againe, 
if indiviſible were a thing impoſſible. Therefore generation is to per- 
forme more in one thenin the other,and yet ſufficiently in both,accor« 
ding to their {everall exigences. Seeing then generation 1s nothing 
but produttio viventis 4 vivente in ſumilitudinem nature; a produQtion 
of one living thing by another in a ſimilicude of nature; according to 
the definition thereof, whatſoever agent ſhall doe this that ſame is tru- 
ly and univocally ſaid to generate , how much more or leſle ſoever it 
be beſides this. A man therefore producing another man by the one- 
ly compoſing and uniting his two efſentiall parts, body and ſonle,ma- 
keth that to be a man which before was none, and doth truly generate 
a man, although he no more produce his ſoule,then he does the marter 
of which his body is formed and made;for there can be no more necef- 
fity for the produRion of the one then of the other. And this one in- 
ſtance of matter will evidently deſtroy our adverſaries argument taken 
from procreation. 

Neither is it,as Argenterius well declareth,any imperfeRion in man 
not to generate ſo fully as other Animals doe, but rather a great perfe- 
Rion in him ; foras it is a perfection in beaſts to generate totally as 
much as generation can doe, becauſe they are toally corruptible as 
much as in nature it is poſſible, and as in Angels it were an imperfeRi- 
on to generate, becauſe they by their nature are totally incorruptible; 
ſo in manic is a perfeRion to generate as Angels doe not doe, and alſo 
not to generate ſo totally and fully as brute beaſts doe generate , be- 
cauſe he is as the Philoſopers rightly and aptly terme him , Horizon 
munds & nexus nature ntrinſg, ; as it were, the Horizon of the world 
and that which knits corporeall and ſpirituall natures together by his 
puronng with them both,and not tully agreeing with either: not 

eing ſo corruptible as bealts,nor ſo incorruptible as Angels or pure In. 
telligences. By which it followes,that his manner of generation is in 
ſomething to agree with the non generation of Argels z and againe, 
fomething with the totall generation of creatures irrationall, that ſame 


generation of his being truly and univocally a generation , becauſe he 


mY 


sunivocally and truly an Animal,and yet not totally fo, becauſe ip his _ 
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immortal ſoule, he reſemblesthe incorruptibility of'angels or Intelli- 
gences- For Modus generands ſequitur modnm eſſends 1 & ideo quod 
parti eſt immortale &- partim non, partims etiam generare debet & pars 
tim non. That which is not wholly mortall doth not wholly generate, 
and therefore neither man nor beaſt doth generate wholly , yer a beaſt 
more wholly then a man. 

(onftat eterna poſitumg, lege eft, 

Ut conflet genitum nih1l, 

Eternall lawes doe ſo ordaine 

That nothing gotten ſhall remaine. 

W herefore it ſome of him after corruption doe remaine, there can 
be no neceſſity tharall of him ſhould be made by generation;nay ſeeing 
ſomething more of him, namely the forme after corruption , doth re- 
maine incorrupted then there doth of Beaſts , for of beaſts the matter 
onely remaines, ſomething leſle of him is to be produced by generati- 
onthen there is of them, though all of neither. Whoſoever therefore 
ſhall affirme that a creature intelligent like man ſhould generate ano- 
ther of his owne kind as totally and adequatly as one beaſt does gene- 
rate another, doth not ſpeake like a Philoſopher, and beſides doth un- 
juſtly diſparage and diſgrace his, ownelinage, and violates the rights 
of his creation. 


CHaap; VIII. 


A ſolution of the Adverſaries objeions, together with ſame 
others of Doctor Daniel Sennertus, 


Heſe former notandums having beene premiſed, we need not 

| dwell long uponanſwering of objeRion,tor by them the way 
is opened already, andthat which before hath beene delive- 
red will not need any more then application. 

Obje#. 1. Whole man is generated by man , therefore all his 
parts,both ſoule and body , and if both be generated then both are 
mortall, 

eAnſwe. Whole man is generated by man, I grant it. Therefore both 
ſoule and body are generated. I diſtinguiſh. That both ſoule and body 
are made parts of man by generation, and a creature produced like in 
nature to him thar generates ; Ialſograntand doe afftirme that by do- 
ing of this onely the compleat at of generation or procreation Is per- 
formed according to the received definition of generation before ex- 
kibited in the Chapter precedent, But that both ſoule and body muſt 
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'be, therefore made and have their Entities or beings given them by 


procreation ; that conſequence I deny as falſe and abſurde, yea fo ab- 


{urde as it ſuffers a thouſand inſtances to the-contrary in all ſorts of A» 


nimals. For example, a whole horſe ts generated both matter and 


forme ; and yet his matter did not receive any being by generation,and 


ſo ic falls out in other creatures. If then it be not neceſlary that the 


matter receive the being by procreation , though the whole Animal 


conſiſting of matter and forme be truly generated , what reaſon can 


' there be why to the generation of the whole Animal, a new being of 
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the ferine, by vertue of procreation ſhould be neceſlary ? or why can 
one be neceſlary to generation, whenas we ſee eyidently the other is 


not? or why againe ſhould we exat the new produQtion of either of 


them by generation, when without any ſuch aft the definition of ge- 
neration-1s fulfilled , and agrees both unto the generation of bealts, 
whoſe matter is not generated, and to the generation of man, whoſe 
forme is not generated, any more then his matter is ? By force of this 
ſolution all his imaginary abſurdities which he laboursto faltenupon 
the non procreation of the ſoule, doe of themſelves diflolve, 

If the ſoule, ſaith he, be infuſed, then Chriſt did not take whole hu- 
manity from the ſeed of the woman. 

Anſw. He received from the ſeed of the woman as much of the 
humanity as was to be received thence, and that which he tooke did 
not come unto him by procreation, nor was itfo to doe. As for the 
fourteenth to the Hebrewes which he cites for his purpoſe,our anſwer 


-toſtis ,that it is not found in our bookes , neither Greeke nor Latine, 


neither do the Editions of .Rapbelengins or Elzevir contain any more 


Chapters than thirteen, 


It faith-he, we conſiſt of ſoule and body, and are not men without 


.both, and receive not our ſoules from him, (he meanes the Generatour 


as I ſappoſe) then eAder: is the father of no man, nor Chritt the Son 


-of man, becauſe his manhood*s conſtitutive part, even that which 


ſhould make him a-man, could not be by the ſeed of the woman, and 
a man 15as much a father of fleas and lice, whichreceive their matter 
from him, as of his children. 

eArſw, Surely fleas and lice, whence ſoever they receive their 
matcer,do not proceed from himinlikeneſlſe of Nature;as by the defini- 
tion,they if they were generated by man,ought to do, Moreover,they 
are not generated by man, bnt of him, neither 45 he the agent but the 
patient,and ſo is of theſe vermin no generatour at all proper,or impro« 
per. Secondly, men doreceive their ſonles by force of generation, al- 
though they be not generated, and ſo, not withſtanding this non- gene- 
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ration of the ſoule, «adam might truly and univocally be the father of 
all men ; and alſo the foule of Chriſt might come by the ſeed of the 
woman, although it were not made or procreated by it. 

If the ſoule (addes he) be infuſed after the conception, then there 
is growth before there is life, which is impoſſible, for the ſoule is 
made, the yegertative as. well as the motive, ſenſitive, or rationall 

arts 
: eAnſw. I grant, that before the infuſion of the ſoule there may be 
vegetation, and this by the ſole virtue of the ſperme ; but I' deny that 
therefore there be in man more ſoules than one, that is, than the ratio» 
nall : for this ſame force of vegetation which is in the ſeed holdeth ir 
ſelfe upon the part of the matter onely, and doth not performethe of- 
fice of a ſoule, or forme,the ſubſtance and operation thereof, being no 
more than to faſhion an organicall body and to make it fit for the re- 
ception of the ſoule and the union with it, after whoſe infuſion both 
the vitall and animal ſpirits do but ſerve as inſtruments to it, and to 
accompliſh the body in making it, to be ſo perfeAly organicall as 
- eminency of a rationall ſpirit, above other formes, doth require to 

aVe it. 

If the foule be not generated but infuſed into a dead body, then, 
faith he, itis lawfull to be Nigromancer ; for Nigromancy is nothing 
bur putting a ſpirit into a dead body, and fo itis imitation of God, 
and God the onely Nigromancer, and all the men in the world but 
Nigromanticke apparitions, whoſe ſpirits when they have donethe 
worke for which they were put into the bodies, deſert them as other 
conjured Ghoſts do, 

«Anſw. Sce the ſhallowneſſe of this man who can neither ſpeak 
right,nor reaſon with common {cnſe and probability. He calls Necro- 
mancy conltantly Nigromancy, and he ſuppoſes that a ſoule in a dead 
body makes a living man, and can exerciſe vitall ations in it, or ati- 
ons of life, and ſo, according to his grofle capacity, if the ſoule bein- 
fuſed God muſt be a Necromancer and men but Necromantique appa- 
ritions ; for this /gnoramws, it ſeemes, knowes no difference between 
a ſoule and body that are united and thoſe that are not united, but to- 
gether onely, nor between a body living by the virtue of the ſpirit, 
and by virtue thereof doing virtall ations, and another which is onely 
moved and inhabited by a ſpirit, without any union with it or partict- 
pation of life. But, ſuppoſing all were one, yer were it not lawfull to 
be a Necromancer, becauſe nothing at all be it never ſo good, 1s to be 
done by ſuperſtitiousaRions, or by making any recourſe unto the-De« 
vill, and acknowledgement of his power by any dependency of him 

| | 
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It is granted, faith he, that the body confidered meerly ſenſitive 
cannot fin and is but an inſtrument, or as the pen in the hand'of the 
writer. Therefore if the ſoule be infuſed, then of neceſſity, the im» 
mortall thing and not our mortall fleſh 1s the authour of all ſin, and ſo 
God's immediate hand the cauſe of all (tn. 

That the body is onely an inſtrument of the ſoule, is falſe, for it is a 
living co-agent with it, anda partaker buth in the good and evill aRti- 
ons, and fo is both rewardable and puniſhable with it ; whether in 
the mean time it be created or generated, for this variation makes no 
difference in this matter of merit or demerit ; neither doth the creati- 
onof the ſoule make God the authour of fin, more than the generati» 
on of it, that is to ſay, not at all, for (till the ſoule and body are au» 
thours of their own actions, and the deformity ariſeth from their mil 
demeanour, and not from God's creation or concurrence. 

DoRour Senzertws, although he admit not of any mortality in the 
ſoule, yet he holds it probable, that it comes by procreation, and that 
from the firſt inſtance of conceprion, the ſeed is animated with the ra- 
tionall ſoule : which Dofrine of his,by his leave,inferres mortality : 
for whatſoever is generated, is corruptible, and is to go out, according 
to the ordinary Lawes of Nature, at the ſame gate of corruption art 
which ic entred in. Neither 1s it true, or likely, or laſtly, any way phi- 
loſophicall, to ſay as he doth Hypomn.gq.c.ro. that nothing created is 
immorrtall by the principle of Nature, but onely by the free will or 
gifr of God ; becaule as it 1s amongſt bodies, ſome are very durable, 
as Marble and Cedar, ſome by and by corrupted, as flowers and fruits, 
even out of the ſeverall natures of their compoſition which God hath 
appointed for them, anJ not out of the free will of God immediate- 
ly, without any further relation ; ſo i# like ſort, ſome ſubſtances are 
perpetuall out of the nature of their being, as ſpirituall ſubſtances and 
bodies that are ſimple and unmixt, other ſome, out of their own Na+ 
tures, corruptible, as thoſe that are mixt and made up of Elements, 
which as by ſome naturall agents they were knit up together, ſo by the 
operation of other ſome they are difſolvable. Soules then if genera- 
ted are compounds, and if fo, may be uncompounded by the agen- 
cy and operation of cauſes naturall ; wherefore to ſeek an immortal. 
ty onely from a decree extriniecall, without any foundation in their 
naturall beings, ſeemes neither to be philoſophicall, nor true ; where- 
fore the immortality of Soules and Angels 1s not to be reared upon this 
weak foundation, according to which a Flye may be as much immor= 
tallasan Angel, one by Natare, according to Sernerim, having no 
preheminence over the other - the free determination of God for 
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their perpetuall conſervation being equally applicable to either of 
them. 

Conformably to this poſition of his he will needs have the fperme Se2ertu7 Hy 
alwaies animated with a reaſonable ſeule; but then conſider how ma- * wy yo pe 
ny more ſoules are caſt away without any bodies organicall and hu fenſ Chymic, © 
mane, then are aquated and preſerved by bodies. T aske what muſt cu» 4ri/, 
become of theſe innumerable ſoules? mult they periſh, or have bodies Gaſero c.9, 
made them at the ReſurreeRion? neither of theſe two can be admits 
ted without great temerity and abſurdities. 

Beſides this, we know God did not inſpire Adam with a living ſpirit 
while he was a lumpe of clay,but when he had a face and a body that 
was organicall, and not before. Againe, why does the ſoule depart 
from the body, but onely becauſe it leaves to be organicall ? why 
then, or with what probability can we imagine the ſoule is in thein- 
organicall ſperme ? certainly, with none at all. 

The winde that did drive Senneriws upon this inhoſpitall Choare 
was the neceſſity of afligning a v4 formatrix,or a ay & nadgn© that 
is to ſay, an able architeR, or former of humane body, which though 
moſt acknowledge to be the ſeed, yet Sennertw ſees not how this can 
be, unleſſe it ſhould be animated with the foule ; his reaſon is, becauſe 
the ſoule onely is to build an houſe fit for it felfe to inhabit. But this 
reaſon of his is not urgent z nay more, it isnot likely ; for egges and 
young birds do not build their own neſts, but the old ones for them; 
ſo that it muſt, by this account, be the fathers office to ereRt this new 
building and not the childes. Bur, how, fayes he, can the fatherdo ,,,,,-.,,-., 
this ? eafily and well, by ſending his ſperme as his deputy and officer, ,, Aphor Hipp: 
to performe that duty, as eArgenterixe alſo teacheth; which entity ps 
hath derived to it from the generatour ſo much naturall ſtrength and 
cunning as to make a ſufficient architeR for the effeRing*of this 
work,and all this may be done with the only forme of ſeed, without 
any animation of it with a ſoule. Thus; it islikely,that the Acorne, for 
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Fhich doth environ it ; asin the procreatton of birds it ſeemes to be; 
where the ſemen of the Cocke being cheriſhed and ſtirred up by the 
ambient and incumbent warmth of the Hen, is that which changes 


the egge, and formes it into the ſhape of the bird from whenceirt 


came. Neither is it probable, that in ſo ſmall a coapulum or ſeed, 
which came from the Cocke the foule or efſence of a Cocke is re« 
fident. ; 

Now, whereas he tels us,that by the bleNling granted to allCreatures 
by the Creatour of themin theſe words, Increaſe and multiply, force 
was given to every ſoule to multiply another: we confeſſe ic tobe 
true; yetthis not to be done by creating of the younger by the elder 
ſoules, or by the giving of them new entities; but rather by doing 
{ome other atout of which theſe formes ſhould connaturally foliow, 
as materiall formes they do by a reſultancy, and immatertall by crea- 
tion from a higher cauſe, which creation is to follow, and is due by a 
regular ordination & exigence of Nature;and ſo they may truly be ſaid 
to be given and communtcated, though not made, by the force of ge- 
neration. And this is the true v# prolifica,and not that other which Sex- 
nertus Feignes unto himſelfe, by which he will have one humane ſoule 
to beget another, and on the inſtant to become with childe of it, no 
bodie knowes how ; neither by what particular operation, nor from 
what Mine it ſhould be digged. For this manner of ſpeaking makes 
ſhew rather of ſome empty Magicke, than of ſound Philoſophy, and 
ſeemes altogether as hard and impoſſible as the eduion of them out 
of the potentiality of the materia prime, when underſtood in that 
ſenſe inwhich he himſe!feimpugnes it. 

If the Parents (objeReth Sernerims ) do not give the ſoule which 
is the forme of man, they do not generate the man ; but for certaine, 
they do generate the man, therefore they give the ſoule alſo; unleſſe 
they communicate the ſoule, like ſhould not generate his like, So he 
Hypomn.q. cap.11. Inbriefe,1 anſwer, that the Parents do give and 
communicate both Forme and Matter, butthat worke they may well 
do without the making or the producing cither of them. Ir is certain 
they give the Matter,and it is as certain they do not produce it, where- 
fore the ſame may be ſaid of the Forme withour prejudice to the ef» 
ſence of generation, or whichis all one, of one like or ſmile produ- 
cing of another. And that there is true generation, withour produy 
Cing either part, appeareth plainly ; for Death which is the oppoſite 
to generation, and deſtroyes what the other made, will ſhew us what 
generation is; but Deach is onely a diffolution of parts united, and nor 
a deſtrudtion of rhem ; it is deſtruRive, not of the matter or ar 
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but of the man : for dobut divide a mans ſoule and body and he is de! 
ltroyed, and remaines not a manany longer, but loſeth what he had 
got by generation, that 1s to ſay, by generation he got to bea man, 
and by dying he loſes it. In fine, as eArgenterize rightly anſwereth, 
Generation 18 not of the parts,but of the compoſitum. 


He addes, if the ſperme, from the firlt inſtant, be not animated, and See himin © 
the generatour dye in the interim before the animation, it might be *-4phor.Hipy 


ſaid, that a dead man did generate. I deny the conſequence, becauſe 
that Parent while he was living did that aQ, by virtue of which all 
the reſt (as their turnes came) did follow, and that one and firſt at 
was generation, and not the ſubſequent. As for example, he is ſaid 
to make a fire who firſt puts the fire co the fewell and kindles it, though 
all do not burre of a great while after, becauſe all the reſt did follow 
in virtue of the firlt ac. 

Thus we ſee that the arguments of Sexzertw were not ſourgent 
and weighty asto be able to hinder a wiſe Ehriſtian Philoſopher, as 
he was, from relinquiſhing this tenet of his, and from pioufly ſubſcri- 
bing his Pareammuw,by which aR heleft behinde him an example wor- 
thy of great praiſe, and of all true ſtudents to be imitated. I have ad- 
ded to the Aurhour's ObjeRtions, whom I undertook to impugne, 
theſe out of Sexwertrrws whois a Writer of great worth and ſubſtance, 
to the end that by occaſion of his difficulties, the matter in hand 
might be explicated with more ſatisfa&tion, and for mine own fatiſ« 
faction alſo, who was weary with fighting with a ſhadow, 


CHAP, I X: 


The Adverſarits reſurrection of BeaFts exploded, togetber with 
4 Concluſion of the Worke. 


JT: 1s Uſually ſaid, that one folly brings on another, and ordinarily one 
worſe than it ſelfe, and ſo it fals out with this wretched man againſt 
whom we deale at this preſent, who after his grofſe errour of mans 
totall mortality, fals into one which is much grofler, yea, ſo abſurd, as 
it is to be numbred amongſt the moſt ridiculous thatever were main- 
tain'd even by Mahomer the father of abſurdities, and who was bet- 
ter at that worke,than any man that went before him. But at the length 
what may this errour be? I will give it in his own words, and it is this: 

All other Creatures (faith he) ſhall be raiſed and delivered from 
Death at the ReſurreRion, my reaſons and ground for it, be theſe. 
Firſt, chat otherwiſe the curlc in e-Fdaw would extend further ous 
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the bleſſing in Chriſt, contrary to the Scriptures, Foy a in Adam al = 
die, even ſo in Chrift thall all be made alive, « Cor.15.22. Thus he, 
abuſing Scripture, as we ſee, for the upholding of this his prodigious 
folly, Surely, the man when hejreſolved upon theſe things was given | 
over into reprobate ſenſe, and permitted (for his greater confuſion ) " 


inſight both of God and the world to fall into ſuch an Abyſws of ab- * 

ſardity as that no man might take harme, or be ſeduced by him but 

ſuch onely who had a minde to be deceived. | 
It ſeemes then by this beſtiall Dotine, that at the ReſurreRion all 

the Gnats and Fleas thatever were ſhall be revived, all the Toads and | 


Frogs and poyſonous Serpents and other vermin. Certainly, thoſe | 
who are to live amongſt ail theſe are likely to have gallantrime of it. (} 
His places of Scripture which he profanes in alleadging to prove this 

and no expoſitor nor anſwer to rn for I thinke no reader is ſo fim- | 
ple as cannot do it by himſelfe. Doubtlefle both according to rhe « I 
common principles of Chriſtianity, and alſo thoſe particulars of this | 
Authour, Chriſt is the cauſe of our ReſurreRion, and none are to riſe 
but thoſe onely for whom he died, and therefore ſince he died not for 
beaſts, they are not to have any ReſurreQion. 

As forthe Aſertion, it is-grofler and more inexcuſable in this Au- 
thour, than it was in 2fabomet, becauſe this ahomet made a Paradiſe T 
and felicity agreeing moſt of all to beaſts and men of beſtiall diſpofiti- 
ons, for asit is well knowne out of the Alfurcan or Alchoyan, and as 
T heophanes anancient and fairhfull Hiſtorian relateth. © His Paradiſe 
* wasa place of corporall eating and drinking, of wantonnefle with 
* women, where there was a River flowing with wine and hony and 
© milke, together with an incomparablo gebolding of women, not 
* not theſe we have now, but of others. Alſo long laſting plea- 
«ſures of obſcenity, and other ſuch thisgs full of luxury and folly. So 
writeth Theophaxes. But this man who will ſeema Chriſtian might 
havelearned out of the Goſpell a felicity of an higher ſtraine, one 
purely refined from all dregs of bafenefſe and carnality, and that the 
bleſſed ſhall neither marry nor be married, but live like the Angels in 
Heaven, not enjoying the felicity of a ſwine, but aceleſtiall. Where- 
fore leaving Mahomeet and other beaſts with him to enjoy ſuch a fe- 
licity as they deſerve and feigne unto themſelves; I paſſe unto our 
Authour's laſt folly, which is his calling ir a Riddle, that the foule im» 
mortall 1s all of it in ail, and again, all in every part, wondring how 
this ſhould be, and holding it a meer fiftion and thing impoſlible: but 
I for my part do not wonder, that a man of ſo grofle a wit and nar- 
row a Capacity, as he in this book hath ſheyed himelte, ſhould not 
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underſtand this Dodtine or ſaying, efpecially if he will judge of the 
nature of indiviſible preſences by thoſe that are diviſible, as it ſeemes 
he does. Yet I have cauſe to wonder why ſo (lupid and fo forry 
a fellow as this is,ſhould dare to hold it ro be a Riddle or impoſlible, 
onely becauſe he with his ſmall wit is not ableto anderiond it; asif 
forſooth, nothing were poſſible to Nature or to God the Authour of 
Nature, faving that alone which he underſtands how it can be done. , 
T amnow quite weary of this man, and ficke with raking ſo long in 
fach a heap of dirt, and therefore at this inſtant I leave him to be- | 
thinke himſelfe about making 2 timely recantation. | 
Now, turning with delight unto my Reader, to ſolace and refreſh 
my ſelfe after all this travaile, I deſire him to look into Hierocles aterds the 
Commentary upon the Golden Verſes aſcribed to Pythagoras, in Carm, ryth« 
which he ſeemeth to have diſcovered the originall of this pernicious | 
errour, touching the ſoules mortality, ©* What availesit, faith he, 
« with perjuries and murders and other wicked wayes to gather 
*« wealthand to ſeem rich unto the world, and to want thoſe good 
* things which are conducible unto the minde ? But befides, to be ſtu= © 
© pid and jnſenſible of them, and thereby to augment the evill, or if 
* they have any remorſe of conſcience for their offences, to be tor- 
** mented in their ſoules, and affraid of the puniſhments of Hell, com» 
{ forting themſelves with this alone, thatthere is no way of efcapin 
© them, and from hence are ready to cure one evill with another, an 
« by a perſwaſton that the ſoule is mortall, to ſooth up themſelves in 
* wickedneſle, judging they are not worthy to have any thing ef 
*: theirs remaining after death, that ſo they might avoid thoſe puniſh- 
*« ments, which by judgement ſhould be inflited on them ; for 
* a wicked man is loath to thinke his ſoule to be immortall, for feare 
&© of therevenges that are to follow his miſdeeds. Wherefore pre- 
*« yenting the Judge who ts below, he pronounceth the ſentence of | 
* death againſt himſelfe, as holding it fit that ſuch a wicked ſoule | 
* ſhould have no longer a being nor ſubſiſtence. Behold here the foun- 
© rain head of this errour opened and purged by Hierecles, | 
In fine, from whatſoever puddle this errour ſprung, let ns remem- | 
ber what Socrates {being to die) delivered touching the various con- | 
dition of ſoules after this life. ** He faid, as (cer relateth, there ;;, LxTufeut; | 
* weretwo different pathes or voyages of ſoules at their departure a5 "2 
** from the bodies, for all ſuch as with humane vices had contaminated | 
* themſelves, and were delivered wholly up to luſt, with which ag | 
* with domeſticke vices being blinded, they had by lewd aRions de- 
* filed themſclyes, or had attempted againſtthe Common-wealth any 
| G 3 «Crime, 
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«t erime, or fraud inexpiable, that theſe had a wandring way agned 


Cicero ln: de 
legib, 


« for them , ſequeſtred from the aſſemblies of the Gods ; but ſuch 


 «« apaine as had preſerved themſelves entire and chaſte, contraQting 


© lictle or no contagion from the body, having alwayes retired and 
© withdrawn themſelves from it, and had in humane bodies imitated 
& the converſation of the Gods, theſe found opened for them an eaſie 
«« way of returne to them from whom they proceeded at the firſt, 
This is the Doctrine both of {cero and of Socrates, what then re< 
mainesto do but to hearken attentively to the wiſe Counſell of the 
Prince of Philoſophers eriforle, and to ſuffer it to have a powerfull 
influence into all the paſſages of our life?His words /,1to,Erhic.c.g.ac- 
cording to the diviſion of Andronicu Rhodis be as follow. If then, 
* fzith he, our underſtanding, in re{peR of man, be a thing divine, fo 
<© that life which is lead according unto the nnderſtanding, it compa» 
& red with life humane, is divine alſo ; neither, as ſome perſwade,is it 
& [awfull for aman-to relih and follow onely that which is humane, 
* and being mortall,thoſe things onely which are mortall, but as much 
* 23 in himlieth, he ought to vindicate bimſelfe from all mortality, 
* and to take ſpeciall care that he live according to that part which is 
*« moſt excellent within him. Now that which is beſt within us is 
© our minde, which though it be ſmall in bulke and weight, yet in- 
* zower and excellency doth ſurpaſſe the reſt, And with this wiſe 
counſell of the Philoſopher I conclude this whole Queſtion, which 
though the day of every mans departure will decide and give a finall 
reſolution to it, yet in the mean ſeaſon, are not diſputes of this nature 
fruitleſſe or ſuperfluous, becauſe if they be well performed, they are 
like burning torches, which in the darke gallery of this life teach us 
how to dire our ſteppee, and before that blacke day come, to helpe 
us for the making our preparations before-hand, that ſo with better 
hopes of ſafety we may meer our deadly enemies inthe gate. With- 
out all doubting for the reprefling of brutiſh, beſtiall and unworthy 
affeRions; and again for our encouragement to noble and generous de» 
fignements, the beſt preparatives againſt Death, there is no confidera- 
tion fo powerfull and etfticacious as that one of the high perfeRion of 
mans ſoule,and the immortall nature and condition of it, fur,as {'icero 
obferveth/.1.de legib. Qui ſe ipſamnorit primumaliquid ſeutiet ſe has 
bere divinum, ingeniumg, in ſe ſuum ſicut [ſymulachrum aliqued dedica- 
tm putabit,tantog, muncre Deorum ſemper aliquid diguum facict & 
ſentiet, © Hethat doth know himſelfte will forthwith finde within 
* him ſomething that is divine, and will hold his underſtanding as a 
** ſtatue dedicated, and be alwayes thinking or doing ſomething an- 
« {werable 
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e ſwerable to ſo great munificence of the Gods, That is to ſay, he 
will be mindfull, that as in upright ſhape of body and the perfeRion 
of his ſpirit, he excelleth beaſts and all creatures irrationall, ſo he 
will endeavour to do in the condition of his living, by diſdaining to 
ſtoop to any thing which is baſe, or to defile the houſe in which his 
{ou'e inhabits with any unworthy or 1gnoble ations. 

I will ſeale and figne this whole diſpute with the determination 
and cenſure of the book of Wiſedome, which book whether it be re 
ceived into the Canon, or no, yet is it confeſſedly very ancient, and 
therefore by conſent of all may claime a juſt-precedence of authority 
beforeany Heathen Philoſopher whatſoever, the words are theſe, 
Fuſtorum anime in manu Des ſant, & non tanget illos tormentum mort, ,, 9.3) 
viſt ſunt ocults _—_ ors, illi antem ſunt in pace. The ſoules of © 
the juſtbe in the hands of God, and the torment of Death ſhall not 
touch them. To the eyes of the fooliſh they ſeemed to die, but they 
remain in peace. Behold herein the judgement of this venerable Au- 
thour, what kinde of people they are who hold the ſoules mortality, 
namely, «y@174, ſuch as be deſtitute of true judgement and underſtand« 
ing.;This is not{my cenſure, neither is this character of my making; for 
who am TI that ſhould preſume ſo farre ? but ir is the judgement of 
the ancient Authour of the Book of Wifedome, whoſe yeares and 
credit may deſerve regard, even amoneglt thoſe ſpirits that be moſt 
confident of their own conceptions, and be the greateſt admirers and 
idolaters of themſelves. In fine, this ancient Sage brands all deniers 
of our ſoules immortality with the ſelfe ſame note of ignominy, that 
David the kingly Prophet did marke that wretched mortall who Pl 
cloſely andin his heart had ſaid, There is no God. Yer there is this ods 
between them two, and worthy to be obſerved, for though both of 
them be impious and abſurd, yet one of them had ſome ſhame in him 
and ſaid it onely in his heart. But this Adverſary of ours goes further, 
and had the face to publiſh his impiety in Print, or at leaſt the heart ſo 
ro do it, as he himſelfe might lie concealed, and his name unknownez 
which covert way of his though it appeare not altogether ſo bold 
and bad, as if he bad put his name unto his worke, yer was it ana& 
too bold for any Chriſtian man or true Philoſopher to exerciſe, or to 
be an Authour of in Print ; for alas, after ſo many great Divinesand 
deep Philoſophers, whoſe uniforme ſnffrages we have for the dignity 
of man, that 1s to ſay, for the ſoules immortall nature and incorruptibi» 
lity, how could the cogitations unto the contrary of this poore 
worme be a matter any way conſiderable with men of underſtanding 
and ability ? 
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